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Leibniz was a man of medium height with a stoop, broad-shouldered but bandy-legged, as capable of 

thinking for several days sitting in the same chair as of travelling the roads of Europe summer and 

winter. He was an indefatigable worker, a universal letter writer (he had more than 600 

correspondents), a patriot and cosmopolitan, a great scientist, and one of the most powerful spirits of 

Western civilisation.   

 

He was the only one of the great philosophers of his day who had to make his own living. 
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 http://www.gap-system.org/~history/Biographies/Leibniz.html  

 

 

 

Leibniz Quotes: 

 

Wisdom: 

 

The human race, considered in relation to the sciences which minister to our happiness, appears to me 

like a disorderly rabble marching in the darkness, having neither leader nor order, without password or 

other signals to regulate their march, or by which to know themselves. Instead of holding one another 

by the hand so as to guide one another and make sure of our way, we run about at random and to and 

fro, and even hurl ourselves one against another, far from helping and supporting each other. This 

means that we advance but little, or else that we know not where we are. We even plunge into morasses 

and shifting sands of doubt without end, wherein is nothing solid nor firm, or else we drag ourselves 

into the principles of very dangerous errors. It is given to no mortal to light a torch capable of 

dispersing this obscurity. Sects and leaders of sects serve merely to seduce us like the false lights of 

marsh fires; and it is left to the sun of our souls to enlighten us utterly, but in another life. Nevertheless, 

what we can do here is march together and in order, to share our journeyings, to make known the roads 

and to repair them: and finally to travel slowly, but with a firm unwavering tread, by the side of that 

pure and living stream of clear and simple knowledge, which has its source among us, which can serve 

as a comfort on our painful march, and as a thread which grows gradually larger and increases our 

knowledge, until at last it leads us, albeit by a roundabout way, to a delightful plain- I mean the most 

important practical truths which serve to content the mind and to preserve the health of the body, as far 

as this can be done by reason. 

But at the present, men barely touch what is difficult and has not yet been attempted; but all run in 

crowds to what others have already done, where they cease not from copying and even from striving 

with one another. What one has built is first overthrown by another, who claims to found his reputation 

on the ruin of someone else's; but his own reign is no better established nor of longer duration. The fact 

is that they seek glory much more than truth, and seek rather to dazzle others than to enlighten 

themselves. To escape from this unhappy position, we must abandon the spirit of sect, and the 

affectation of novelty. We must imitate the geometers, who are not Euclideans nor Archimedeans. They 

are all for Euclid and all for Archimedes, because they are all for their common master, that is, divine 

truth ..  

 

―To love is to place our happiness in the happiness of another.‖  

 

―[Wisdom is] the science of happiness or of the means of attaining the lasting contentment which 

consists in the continual achievement of a greater perfection or at least in variations of the same degree 

of perfection.‖  

 

Indeed in general I hold that there is nothing truer than happiness, and nothing happier and sweeter than 

truth. 

 

Indifference arise from ignorance, and the wiser the man is, the more is he determined to that action 

which is most perfect. 

http://www.gap-system.org/~history/Biographies/Leibniz.html
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It has an insipid effect if we always eat sweet things; sharp, acid, and even bitter things should be 

mixed in to stimulate the taste. He who has not tasted what is bitter has not earned what is sweet, not 

will he appreciate it. This is the very law of enjoyment, that positive pleasure does not come from an 

even course; such things produce weariness, and make men dull not joyful. 

 

In fact the wiser the man is, the less does he have detached acts of will, and the more do his views and 

his acts of will become comprehensive and connected.  

 

Every man who acts wisely considers all the circumstances and connections of the decision he is 

taking, and the more so in proportion to his capacity. 

 

I have learnt from experience that nothing defeats courage and removes the taste for beautiful things 

more than the importunate reflections we make on human misery, and on the vanity of our 

undertakings. It is the sole stumbling block of noble minds, on which it is all the easier to fail the more 

exhaulted one's genius. For ordinary minds do not pause over this great consideration about the future 

which in some sort includes the whole universe: but in compensation they are happier, for they taste 

apparent goods, without its occurring to them to destroy the pleasure by too exact a reflection. And 

since a happy folly is better than a bitter prudence, I think we should do well to turn deaf ears to reason 

and give ourselves up to custom, or else to reason for our diversion only, if there be no means of 

reconciling wisdom with contentment. But, God be praised, we are not so unfortunate, and Nature 

would be a stepmother, if that which makes our perfection were the cause of our wretchedness. 

 

I was happy to be among men, but not happy about human nature. Often I thought with sorrow of the 

evils to which we are subjected, of the short duration of our life, the vanity of glory, the inconveniences 

which spring from pleasure, the illnesses which crush our very spirit; finally the annihilation of all our 

glories and all our perfections in the moment of death, which seems to reduce to nothing the fruits of 

our labours. These meditations made me melancholy. I had a natural love of doing good and knowing 

the truth. Yet it looked as though I were taking pains to no purpose, and as though a fortunate crime 

were better than a oppressed virtue, and the folly which satisfies preferable to the reason which gives 

pain. But I resisted these objections, and the better part triumphed in my mind through the 

consideration of the Divinity, who kept up my hopes by the expectation of a future capable of making 

up for everything. 

 

Logic: 

 

Men act like brutes in so far as the sequences of their perceptions arise through the principle of memory 

only, like those empirical physicians who have mere practice without theory. We are all merely 

empiricists as regards three-fourths of our actions. For example, when we expect it to be day tomorrow, 

we are behaving as empiricists, because until now it has always happened thus. The astronomer alone 

knows this by reason. 

 

I agree with you that it is important to examine our presuppositions, thoroughly and once for all, in 

order to establish something solid. For I hold that it is only when we can prove all that we bring 

forward that we perfectly understand the thing under consideration. I know that the common herd takes 
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little pleasure in these researches, but I know also that the common herd take little pains thoroughly to 

understand things. 

 

But it is the knowledge of necessary and eternal truths which distinguishes us from mere animals, and 

gives us reason and the sciences, raising us to knowledge of ourselves and God. It is this in us which 

we call the rational soul or mind. 

 

Our reasonings are based on two great principles: the principle of contradiction, by virtue of which we 

judge to be false that which involves a contradiction, and true that which is opposed or contradictory to 

the false; and the principle of sufficient reason, by virtue of which we consider that no fact can be real 

or existing and no proposition can be true unless there is a sufficient reason, why it should be thus and 

not otherwise, even though in most cases these reasons cannot be known to us.  

 

I hold that the mark of a genuine idea is that its possibility can be proved, either a priori by conceiving 

its cause or reason, or a posteriori when experience teaches us that it is in fact in nature.  

 

There are also two kinds of truths: truth of reasoning and truths of fact. Truths of reasoning are 

necessary and their opposite is impossible; those of fact are contingent and their opposite is possible.  

 

When a truth is necessary, the reason for it can be found by analysis, that is, by resolving it into simpler 

ideas and truths until the primary ones are reached. 

 

Finally there are simple ideas of which no definition can be given; there are also axioms or postulates, 

or in a word primary principles, which cannot be proved and have no need of proof. 

 

Metaphysical Reality: The Monads 

 

Now where there are no parts, there neither extension, nor shape, nor divisibility is possible. And these 

monads are the true atoms of nature and, in a word, the elements of things. 

 

Indeed every monad must be different from every other. For there are never in nature two beings, 

which are precisely alike, and in which it is not possible to find some difference which is internal, or 

based on some intrinsic quality. 

 

And as every state of a simple substance is a natural consequence of its preceding state, so that the 

present state of it is big with the future. 

 

Thus although each created monad represents the whole universe, it represents more distinctly the body 

which is particularly affected by it. 

 

God: 

 

The ultimate reason of things must lie in a necessary substance, in which the differentiation of the 

changes only exists eminently as in their source; and this is what we call God. 

 

Whence it follows that God is absolutely perfect, since perfection is nothing but magnitude of positive 

reality, in the strict sense, setting aside the limits or bounds in things which are limited. 
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―Although the world is not perfect, it is yet the best that is possible.‖ 

 

―In whatever manner God created the world, it would always have been regular and in a certain general 

order. God, however, has chosen the most perfect, that is to say, the one which is at the same time the 

simplest in hypothesis and the richest in phenomena.‖  

 

―Now as there are an infinity of possible universes in the ideas of God, and but one of them can exist, 

there must be a sufficient reason for the choice of God which determines him to select one rather than 

another.‖ 

 

―Every soul is as a world apart, independent of everything else except God.‖  

 

God alone is the primary Unity, or original simple substance, from which all monads, created and 

derived, are produced. 

 

Thus the sufficient reason, which needs no further reason, must be outside this series of contingent 

things, and must lie in a substance which is the cause of this series, or which is a being that bears the 

reason of its existence within itself; otherwise we should still not have a sufficient reason, with which 

we could stop. And this final reason is called God. 

 

God alone has a distinct knowledge of everything, for He is the source of everything. It has been very 

well said that as a centre He is everywhere; but His circumference is nowhere, since everything is 

present to Him immediately, without being removed from this center. 

 

For everything must be explained by its cause; and the cause of the universe is the ends of God. Now 

each individual substance, according to my view, expresses the whole universe from a certain point of 

view. 

 

The Phenomenal World 

 

―Although the whole of this life were said to be nothing but a dream and the physical world nothing but 

a phantasm, I should call this dream or phantasm real enough, if, using reason well, we were never 

deceived by it.‖  

 

For at bottom, all our experiences assure us of two things only, namely that there is a connection in our 

appearances which gives us a means of successfully predicting future appearances; and secondly that 

this connection must have a constant cause. But from all this it does not strictly follow that there is 

matter or that there are bodies, but only that there is something which presents us with appearances 

which follow properly on one another. 

 

Free Will 

 

For speaking absolutely, our will is in a state of indifference, in so far as indifference is opposed to 

necessity, and it has the power to do otherwise, or to suspend its action altogether, both alternatives 

being and remaining possible. [...] It is true, however, and indeed it is certain from all eternity, that a 
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particular soul will not make use of this power on such and such an occasion. But whose fault is that? 

Does it have anyone to blame but itself? 

 

―....the intelligent soul [spirit], knowing that it is and having the ability to say that word  

‗I‘ so full of meaning, not only continues and exists...but it remains the same from the  

moral standpoint, and constitutes the same personality, for it is its memory or knowledge  

of this ego which renders it open to punishment and reward.‖ 

 

―In the strict metaphysical sense, no external cause acts upon us excepting God alone, and he is in  

immediate relationship with us only by virtue of our continual dependence on him.‖ 

 

What Leibniz did claim is that we have the free will required for moral responsibility even though all of 

our future actions are already contained in us (along with the future of the entire actual world). Any 

awareness of those contingent future actions would follow from the principle of sufficient reason only 

upon an infinite analysis of my nature. Hence, since I lack knowledge of what I will do tomorrow, it 

will seem to me as if I act freely when I do it. Like space and time, freedom is a benevolent illusion that 

adequately provides for life in an uncertain world. 

 

 

The Characteristica Universalis. 

 

Leibniz invented the idea of the characteristica universalis, a universal and formal language to express 

mathematical, scientific, and metaphysical concepts. Leibniz thus hoped to create a language usable 

within the framework of a universal logical calculation or ―calculus ratiocinator‖. 

The concept is sometimes paired with his plans for an encyclopaedia as a compendium of all human 

knowledge. 

Leibniz sought an alphabet of thought, a universal language that would express the logical relations of 

concepts as expressed in signs representing simple elements.  

This shows that the real characteristic was for him an ideography, that is, a system of signs that directly 

represent things (or, rather, ideas) and not words, in such a way that each nation could read them and 

translate them into its own language.  

―And although learned men have long since thought of some kind of language or universal 

characteristic by which all concepts and things can be put into beautiful order, and with whose help 

different nations might communicate their thoughts and each read in his own language what another 

has written in his, yet no one has attempted a language or characteristic which includes at once both the 

arts of discovery and judgment, that is, one whose signs and characters serve the same purpose that 

arithmetical signs serve for numbers, and algebraic signs for quantities taken abstractly. Yet it does 

seem that since God has bestowed these two sciences on mankind, he has sought to notify us that a far 

greater secret lies hidden in our understanding, of which these are but the shadows.‖ Leibniz 

―We have spoken of the art of complication of the sciences, i.e., of inventive logic... But when the 

tables of categories of our art of complication have been formed, something greater will emerge. For let 

the first terms, of the combination of which all others consist, be designated by signs; these signs will 

be a kind of alphabet. It will be convenient for the signs to be as natural as possible—e.g., for one, a 

point; for numbers, points; for the relations of one entity with another, lines; for the variation of angles 
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and of extremities in lines, kinds of relations. If these are correctly and ingeniously established, this 

universal writing will be as easy as it is common,and will be capable of being read without any 

dictionary; at the same time, a fundamental knowledge of all things will be obtained. The whole of 

such a writing will be made of geometrical figures, as it were, and of a kind of pictures — just as the 

ancient Egyptians did, and the Chinese do today. Their pictures, however, are not reduced to a fixed 

alphabet... with the result that a tremendous strain on the memory is necessary, which is the contrary of 

what we propose.‖ Leibniz 

"... a kind of general algebra in which all truths of reason would be reduced to a kind of calculus. At 

the same time, this would be a kind of universal language or writing, though infinitely different from 

all such languages which have thus far been proposed; for the characters and the words themselves 

would direct the mind, and the errors — excepting those of fact — would only be calculation mistakes. 

It would be very difficult to form or invent this language or characteristic, but very easy to learn it 

without any dictionaries.‖ Leibniz 

http://en.wikipedia.org/wiki/Characteristica_universalis  

http://www.brainyquote.com/quotes/authors/g/gottfried_leibniz.html  

http://thinkexist.com/quotes/g._wilhelm_leibniz/  

http://www.spaceandmotion.com/Philosophy-Gottfried-Leibniz-

Philosopher.htm#Quotes.Leibniz.Philosophical. 

http://www.philosophypages.com/hy/4j.htm  

 

 

Immanuel Kant: 1724 – 1804 

 

http://en.wikipedia.org/wiki/Characteristica_universalis
http://www.brainyquote.com/quotes/authors/g/gottfried_leibniz.html
http://thinkexist.com/quotes/g._wilhelm_leibniz/
http://www.spaceandmotion.com/Philosophy-Gottfried-Leibniz-Philosopher.htm#Quotes.Leibniz.Philosophical
http://www.spaceandmotion.com/Philosophy-Gottfried-Leibniz-Philosopher.htm#Quotes.Leibniz.Philosophical
http://www.spaceandmotion.com/Philosophy-Gottfried-Leibniz-Philosopher.htm#Quotes.Leibniz.Philosophical.
http://www.philosophypages.com/hy/4j.htm
http://www.philosophypages.com/hy/4j.htm
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Kant's Life 

Immanuel Kant was born on April 22, 1724, the son of Johann Georg Kant, a herness maker. He grew 

up and never traveled more than seventy miles form the captial city of East Prussia, called Königsberg. 

 

In 1732, at the age of eight, Kant was sent to the Collegium Fredericianum, a Pietist school directed by 

Franz Albert Schultz, the Kant family's pastor. When Kant was thirteen, his mother caught rheumatic 

fever and died. 

 

When he was sixteen years old, Kant entered the Albertus University of Königsberg. Here Kant 

enrolled as a student of philosophy. He studied for a while, until 1746, when his father died. Kant was 

now without financial support and without employment. He left Königsberg to take up a position as 

family tutor. After a while, and a couple of different families, Kant became tutor for Count Kayserling, 

and his family. 

 

In 1755, Kant was qualified to start his life work, and he taught as a Privatdozent (a lecturer that 

receives no payment for his lectures, except that of which the attendees pay) between 1755 and 1770. 

Kant was a marvelous speaker, and may times the students would arrive early just to get a good seat. In 

1766, he was appointed second librarian of the Royal Library, a government position with a salary. 
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Three years later, he considered accepting a professorship in logic and metaphysics at Erlangen. 

Meanwhile, a mathematics chair in Königsberg became open, and Dr. Buck took over that chair, which 

left open the logic and metaphysics chair, which was given to Kant. 

 

In the August of 1770, Kant read his dissertation in Latin. Most thought it was pivotal work, the best 

written yet. Kant then wrote out what he called, "the proper procedure for metaphysics." And in 1781 

his rivoting book was published, it was calledCritique of Pure Reason. It was widely accepted, but it 

took some time to catch on because it was longwinded (about seven-hundred pages), as well as hard to 

read. However, in the next ten year, he wrote nothing that was substantial, and historians called this 

time, his silent decade. 

 

The next several decades were hard for Kant. The enlightened king Fredrick the Great died, and is 

illiberal nephwe, Fredrick William the second took the throne. King William the second took it upon 

himself to censor all writings which made it tough on Kant. But, Kant survived and published his four 

book series called Religion as well as some other pieces. Fredrick sent Kant a letter that told him that 

he was "distorting and depreciating many of the basic teaching of the Holy scripture" and he was to 

produce a "conscientious vindication" of his actions. Kant wrote a letter back to the king telling the 

king that not to fall under suspicion, he would not lecture or write about anything religious. And until 

the king's death in 1797, Kant kept his promise, publishing only non-religious pieces. 

In late 1803, it was no longer safe for Kant to be alone, and his youngest sister came to live with him. 

On February 12 ,1804 he died, and his final words were "It is good." 

Kant Quotes: 

Philosophy: 

Two things awe me most, the starry sky above me and the moral law within me. 

All the interests of my reason, speculative as well as practical, combine in the three following 

questions: 1. What can I know? 2. What ought I to do? 3. What may I hope? 

Immaturity is the incapacity to use one's intelligence without the guidance of another. 

Science is organized knowledge. Wisdom is organized life.  

Reason does not work instinctively, but requires trial, practice, and instruction in order to gradually 

progress from one level of insight to another.  

Seek not the favor of the multitude; it is seldom got by honest and lawful means. But seek the 

testimony of few; and number not voices, but weigh them. 

Reason does not work instinctively, but requires trial, practice, and instruction in order to gradually 

progress from one level of insight to another. 

Even philosophers will praise war as ennobling mankind, forgetting the Greek who said: 'War is bad in 

that it begets more evil than it kills.' 

Have patience awhile; slanders are not long-lived. Truth is the child of time; erelong she shall appear to 

vindicate thee.  
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Enlightenment is man‘s leaving his self-caused immaturity. Immaturity is the incapacity to use one's 

intelligence without the guidance of another. Such immaturity is self-caused if it is not caused by lack 

of intelligence, but by lack of determination and courage to use one's intelligence without being guided 

by another. Sapere Aude!  Have the courage to use your own intelligence! is therefore the motto of the 

enlightenment. 

Through laziness and cowardice a large part of mankind, even after nature has freed them from alien 

guidance, gladly remain immature. It is because of laziness and cowardice that it is so easy for others to 

usurp the role of guardians. It is so comfortable to be a minor! 

The guardians who have kindly undertaken the supervision will see to it that by far the largest part of 

mankind, including the entire "beautiful sex," should consider the step into maturity, not only as 

difficult but as very dangerous. 

 

After having made their domestic animals dumb and having carefully prevented these quiet creatures 

from daring to take any step beyond the lead-strings to which they have fastened them, these guardians 

then show them the danger which threatens them, should they attempt to walk alone. 

It is difficult for the isolated individual to work himself out of the immaturity which has become almost 

natural for him. He has even become fond of it and for the time being is incapable of employing his 

own intelligence, because he has never been allowed to make the attempt. Statutes and formulas, these 

mechanical tools of a serviceable use, or rather misuse, of his natural faculties, are the ankle-chains of a 

continuous immaturity. Whoever threw it off would make an uncertain jump over the smallest trench 

because he is not accustomed to such free movement. Therefore there are only a few who have pursued 

a firm path and have succeeded in escaping from immaturity by their own cultivation of the mind.  

There will always be some people who think for themselves, even among the self-appointed guardians 

of the great mass who, after having thrown off the yoke of immaturity themselves, will spread about 

them the spirit of a reasonable estimate of their own value and of the need for every man to think for 

himself.  

A public can only arrive at enlightenment slowly. Through revolution, the abandonment of personal 

despotism may be engendered and the end of profit-seeking and domineering oppression may occur, 

but never a true reform of the state of mind. Instead, new prejudices, just like the old ones, will serve as 

the guiding reins of the great, unthinking mass. 

 

All that is required for this enlightenment is freedom; and particularly the least harmful of all that may 

be called freedom, namely, the freedom for man to make public use of his reason in all matters.  But I 

hear people clamor on all sides: Don't argue! The officer says: Don't argue, drill! The tax collector: 

Don't argue, pay! The pastor: Don't argue, believe!  

The public use of a man's reason must be free at all times, and this alone can bring enlightenment 

among men... 

 

Happiness: 

Happiness is not an ideal of reason but of imagination.  
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It is not necessary that whilst I live I live happily; but it is necessary that so long as I live I should live 

honorably. 

 

No-one can compel me to be happy in accordance with his conception of the welfare of others, for each 

may seek his happiness in whatever way he sees fit, so long as he does not infringe upon the freedom 

of others to pursue a similar end which can be reconciled with the freedom of everyone else within a 

workable general law – i.e. he must accord to others the same right as he enjoys himself.  

 

Political Philosophy: 

The function of the true state is to impose the minimum restrictions and safeguard the maximum 

liberties of the people, and it never regards the person as a thing.  

The greatest problem for the human species, the solution of which nature compels him to seek, is that 

of attaining a civil society which can administer justice universally.  

Freedom is independence of the compulsory will of another, and in so far as it tends to exist with the 

freedom of all according to a universal law, it is the one sole original inborn right belonging to every 

man in virtue of his humanity.  

Since the narrower or wider community of the peoples of the earth has developed so far that a violation 

of rights in one place is felt throughout the world, the idea of a cosmopolitan right is not fantastical, 

high-flown or exaggerated notion. It is a complement to the unwritten code of the civil and 

international law, necessary for the public rights of mankind in general and thus for the realization of 

perpetual peace.  

 

 

Knowledge: 

I freely admit that the remembrance of David Hume was the very thing that many years ago first 

interrupted my dogmatic slumber and gave a completely different direction to my researches in the 

field of speculative philosophy.  

Thoughts without content are empty, intuitions without concepts are blind. 

All thought must, directly or indirectly, by way of certain characters, relate ultimately to intuitions, and 

therefore, with us, to sensibility, because in no other way can an object be given to us. 

All our knowledge begins with the senses, proceeds then to the understanding, and ends with reason. 

There is nothing higher than reason. 

But although all our knowledge begins with experience, it does not follow that it arises from 

experience. 

Experience without theory is blind, but theory without experience is mere intellectual play. 

Intuition and concepts constitute... the elements of all our knowledge, so that neither concepts without 

an intuition in some way corresponding to them, nor intuition without concepts, can yield knowledge. 

Metaphysics is a dark ocean without shores or lighthouse, strewn with many a philosophic wreck. 

 

Ethics:  



12 

To a high degree we are, through art and science, cultured. We are civilized — perhaps too much for 

our own good — in all sorts of social grace and decorum. But to consider ourselves as having reached 

morality — for that, much is lacking. The ideal of morality belongs to culture; its use for some 

simulacrum of morality in the love of honor and outward decorum constitutes mere civilization. So 

long as states waste their forces in vain and violent self-expansion, and thereby constantly thwart the 

slow efforts to improve the minds of their citizens by even withdrawing all support from them, nothing 

in the way of a moral order is to be expected. For such an end, a long internal working of each political 

body toward the education of its citizens is required. Everything good that is not based on a morally 

good disposition, however, is nothing but pretense and glittering misery. In such a condition the human 

species will no doubt remain until, in the way I have described, it works its way out of the chaotic 

conditions of its international relations.  

The death of dogma is the birth of morality.  

Man must be disciplined, for he is by nature raw and wild. 

To be is to do.  

Do what is right, though the world may perish. 

The death of dogma is the birth of morality.  

The possession of power unavoidably spoils the free use of reason. 

A categorical imperative would be one which represented an action as objectively necessary in itself, 

without reference to any other purpose. 

Act that your principle of action might safely be made a law for the whole world. 

May you live your life as if the maxim of your actions were to become universal law. 

Always recognize that human individuals are ends, and do not use them as means to your end. 

The only objects of practical reason are therefore those of good and evil. For by the former is meant an 

object necessarily desired according to a principle of reason; by the latter one necessarily shunned, also 

according to a principle of reason. 

 

By a lie, a man... annihilates his dignity as a man. 

 

From such crooked wood as that which man is made of, nothing straight can be fashioned. 

 

Perpetual Peace is only found in the graveyard. 

 

Morality is not the doctrine of how we may make ourselves happy, but how we may make ourselves 

worthy of happiness. 

 

He who is cruel to animals becomes hard also in his dealings with men. We can judge the heart of a 

man by his treatment of animals. 

In law a man is guilty when he violates the rights of others. In ethics he is guilty if he only thinks of 

doing so. 
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Faith: 

Nothing is divine but what is agreeable to reason. 

I had therefore to remove knowledge, in order to make room for belief. 

It is not God's will merely that we should be happy, but that we should make ourselves happy. 

Religion is the recognition of all our duties as divine commands. 

The human heart refuses to believe in a universe without purpose.  

The wish to talk to God is absurd. We cannot talk to one we cannot comprehend — and we cannot 

comprehend God; we can only believe in Him. The uses of prayer are thus only subjective.  

Religion is too important a matter to its devotees to be a subject of ridicule. If they indulge in 

absurdities, they are to be pitied rather than ridiculed.  

Men will not understand … that when they fulfil their duties to men, they fulfil thereby God's 

commandments; that they are consequently always in the service of God, as long as their actions are 

moral, and that it is absolutely impossible to serve God otherwise.  

 

 

 

 

 

As everybody likes to be honoured, so people imagine that God also wants to be honoured. They forget 

that the fulfilment of duty towards men is the only honour adequate to him. Thus is formed the 

conception of a religion of worship, instead of a merely moral religion. … Apart from moral conduct, 

all that man thinks himself able to do in order to become acceptable to God is mere superstition and 

religious folly. If once a man has come to the idea of a service which is not purely moral, but is 

supposed to he agreeable to God himself, or capable of propitiating him, there is little difference 

between the several ways of serving him. For all these ways are of equal value. … Whether the devotee 

accomplishes his statutory walk to the church, or whether he undertakes a pilgrimage to the sanctuaries 

of Loretto and Palestine, whether he repeats his prayer-formulas with his lips, or like the Tibetan, uses a 

prayer-wheel ... is quite indifferent. As the illusion of thinking that a man can justify himself before 

God in any way by acts of worship is religious superstition, so the illusion that he can obtain this 

justification by the so-called intercourse with God is religious mysticism (Schwärmerei). Such 

superstition leads inevitably to sacerdotalism (religious belief emphasizing the powers of priests as 

essential mediators between God and humankind ) which will always be found where the essence is 

sought not in principles of morality, but in statutory commandments, rules of faith and observances.  

[Religion should be] .... successively freed from all statutes based on history, and one purely moral 

religion rule over all, in order that God might be all in all. The veil must fall. The leading-string of 

sacred tradition with all its appendices becomes by degrees useless, and at last a fetter … The 

humiliating difference between laymen and clergymen must disappear, and equality spring from true 

liberty. All this, however, must not be expected from an exterior revolution, which acts violently, and 

depends upon fortune In the principle of pure moral religion, which is a sort of divine revelation 
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constantly taking place in the soul of man, must be sought the ground for a passage to the new order of 

things, which will be accomplished by slow and successive reforms.  

 

http://library.thinkquest.org/18775/kant/biok.htm  

http://www.brainyquote.com/quotes/authors/i/immanuel_kant.html  

http://www.essentiallifeskills.net/immanuelkantquotes.html  

http://en.wikiquote.org/wiki/Immanuel_Kant  
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Life: 

 

Hegel was born in Stuttgart on August 27, 1770, the son of Georg Ludwig Hegel, a revenue officer with 

the Duchy of Wurttemburg. Eldest of three children (his younger brother, Georg Ludwig, died young as 

an officer with Napoleon during the Russian campaign), he was brought up in an atmosphere of 

Protestant pietism. His mother was teaching him Latin before he began school, but died when he was 

11. He was very attached to his sister, Christiane, who later developed a manic jealousy of Hegel‘s wife 

when he married at age 40 and committed suicide three months after his death. Hegel was deeply 

concerned by his sister‘s psychosis and developed ideas of psychiatry based on concepts of dialectics. 

Hegel soon became thoroughly acquainted with the Greek and Roman classics while studying at the 

Stuttgart Gymnasium (preparatory school) and was familiar with German literature and science. 

Encouraged by his father to become a clergyman, Hegel entered the seminary at the University of 

Tübingen in 1788. There he developed friendships with the poet Friedrich Hölderlin and the 

philosopher Friedrich Wilhelm Joseph von Schelling. From Hölderlin in particular, Hegel developed a 

profound interest in Greek literature and philosophy. Early on and throughout his life, Hegel recorded 

and committed to memory everything he read – and he read profusely! Hegel worshipped Goethe and 

long regarded himself as inferior to his brilliant contemporaries Schelling and Hölderlin. 
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The Germany of Hegel‘s time was extremely backward from an economic point of view. Germany was 

a myriad of tiny, backward states, relatively insulated from the turmoils of Europe. He was an avid 

reader of Schiller and Rousseau. Hegel was 18 when the Bastille was stormed and the Republic 

declared in France and Hegel was an enthusiastic supporter of the Revolution, and participated in a 

support group formed in Tübingen. Hegel finished his first great work, The Phenomenology of Mind 

on the very eve of the decisive Battle of Jena, in which Napoleon broke the Prussian armies and 

dismembered the kingdom. French soldiers entered Hegel‘s house and set it afire just after he stuffed 

the last pages of the Phenomenology into his pocket and took refuge in the house of a high official of 

the town. In the Phenomenology he attempts to understand the revolutionary terror of the Jacobins in 

terms of their interpretation of Freedom. Hegel celebrated Bastille Day throughout his life. 

Having completed a course of study in philosophy and theology and having decided not to enter the 

ministry, Hegel became (1793) a private tutor in Berne, Switzerland. In about 1794, at the suggestion of 

his friend Hölderlin, Hegel began a study of Immanuel Kant and Johann Fichte but his first writings at 

this time were Life of Jesus and The Positivity of Christian Religion. 

In 1796, Hegel wrote The First Programme for a System of German Idealism jointly with Schelling. 

This work included the line: ―... the state is something purely mechanical – and there is no [spiritual] 

idea of a machine. Only what is an object of freedom may be called ‗Idea‘. Therefore we must 

transcend the state! For every state must treat free men as cogs in a machine. And this is precisely what 

should not happen ; hence the state must perish‖. In 1797, Hölderlin found Hegel a position in 

Frankfurt, but two years later his father died, leaving him enough to free him from tutoring. 

In 1801, Hegel went to the University of Jena. Fichte had left Jena in 1799, and Schiller had left in 

1793, but Schelling remained at Jena until 1803 and Schelling and Hegel collaborated during that time. 

Hegel studied, wrote and lectured, although he did not receive a salary until the end of 1806, just before 

completing the first draft of The Phenomenology of Mind – the first work to present his own unique 

philosophical contribution – part of which was taken through the French lines by a courier to his friend 

Niethammer in Bamburg, Bavaria, before Jena was taken by Napoleon‘s army and Hegel was forced to 

flee – the remaining pages in his pocket. 

Having exhausted the legacy left him by his father, Hegel became editor of the Catholic daily 

Bamberger Zeitung. He disliked journalism, however, and moved to Nuremberg, where he served for 

eight years as headmaster of a Gymnasium. He continued to work on the Phenomenology. Almost 

everything that Hegel was to develop systematically over the rest of his life is prefigured in the 

Phenomenology, but this book is far from systematic and extremely difficult to read. The 

Phenomenology attempts to present human history, with all its revolutions, wars and scientific 

discoveries, as an idealistic self-development of an objective Spirit or Mind. 
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During the Nuremberg years, Hegel met and married Marie von Tucher (1791-1855). They had three 

children – a daughter who died soon after birth, and two sons, Karl (1813-1901) and Immanuel (1814-

91). Hegel had also fathered an illegitimate son, Ludwig, to the wife of his former landlord in Jena. 

Ludwig was born soon after Hegel had left Jena but eventually came to live with the Hegels, too. 

While at Nuremberg, Hegel published over a period of several years The Science of Logic (1812, 1813, 

1816). In 1816, Hegel accepted a professorship in philosophy at the University of Heidelberg. Soon 

after, he published in summary form a systematic statement of his entire philosophy entitled 

Encyclopaedia of the Philosophical Sciences which was first translated into English in 1959 and 

includes The Shorter Logic, as Part I. TheEncyclopaedia was continually revised up till 1827, and the 

final version was published in 1830. 

In 1818, Hegel was invited to teach at the University of Berlin, where he was to remain. He died in 

Berlin on November 14, 1831, during a cholera epidemic. 

The last full-length work published by Hegel was The Philosophy of Right (1821), although several 

sets of his lecture notes, supplemented by students‘ notes, were published after his death. Published 

lectures include The Philosophy of Fine Art (1835-38), Lectures on the History of Philosophy (1833-

36), Lectures on the Philosophy of Religion (1832), and Lectures on the Philosophy of History (1837). 

 

QUOTES: 

In the tool the subjectivity of labor is raised to something universal. Anyone can make a similar 

tool and work with it. To this extent the tool is the persistent norm of labor. 

System of Ethical Life(1803-4) ibid 

This ideal and rational middle term is speech, the tool of reason, the child of intelligent beings. 

 

The spoken word unites the objectivity of the corporeal sign with the subjectivity of gesture, the 

articulation of the latter with the self-awareness of the former. 

 

Great wealth, which is similarly bound up with the deepest poverty, produces on the one side in 

ideal universality, on the other side in real universality, mechanically. This is the unmitigated 

extreme of barbarism. The original character of the business class disappears, and the bestiality of 

contempt for all higher things enters. 

Jena Lectures of 1805-6 

The government has to work as hard as possible against this inequality and the destruction of 

private and public life wrought by it. It can do this directly in an external way by making high 

gain more difficult, and if it sacrifices one part of this class to mechanical and factory labor and 

http://www.marxists.org/reference/archive/hegel/works/se/ch01.htm
http://www.marxists.org/reference/archive/hegel/works/jl/ch03.htm


18 

abandons it to barbarism, it must keep the whole people without question in the life possible for 

it. 

 

The wealthy man is directly compelled to modify his relation of mastery, and even others‘ distrust  

for it, by permitting a more general participation in it. 

 

The universal is a people, a group of individuals in general, an existent whole, the universal 

force. It is of insurmountable strength against the individual, and is his necessity and the power 

oppressing him. And the strength that each one has in his being-recognized is that of a people. 

This strength, however, is effective only insofar as it is united into a unity, only as will. The 

universal will is the will as that of all and each, but as will it is simply this Self alone. The 

activity of the universal is a unity. The universal will has to gather itself into this unity. It has first 

to constitute itself as a universal will, out of the will of individuals, so that this appears as the 

principle and element. Yet on the other hand the universal will is primary and the essence – and 

individuals have to make themselves into the universal will through the negation of their own 

will, [in] externalization and cultivation. The universal will is prior to them, it is absolutely there 

for them – they are in no way immediately the same. 

 

I saw the Emperor (Napoleon) – this world-soul – riding out of the city on reconnaissance. It is 

indeed a wonderful sensation to see such an individual, who, concentrated here at a single point, 

astride a horse, reaches out over the world and masters it. 

Letter to Niethammer, 13 October 1806 

The bud disappears when the blossom breaks through, and we might say that the former is 

refuted by the latter; in the same way when the fruit comes, the blossom may be explained 

to be a false form of the plant‟s existence, for the fruit appears as its true nature in place of 

the blossom. The ceaseless activity of their own inherent nature makes these stages 

moments of an organic unity, where they not merely do not contradict one another, but 

where one is as necessary as the other; and constitutes thereby the life of the whole. 
Preface to the Phenomenology of Spirit(1807) 

Our epoch is a birth-time, and a period of transition. The spirit of man has broken with the old 

order of things hitherto prevailing, and with the old ways of thinking, and is in the mind to let 

them all sink into the depths of the past and to set about its own transformation. 

 

A building is not finished when its foundation is laid; and just as little, is the attainment of a 

general notion of a whole the whole itself. When we want to see an oak, we are not satisfied to be 

shown an acorn instead. In the same way science, the crowning glory of a spiritual world, is not 

found complete in its initial stages. 

 

To pit this single assertion, that ―in the Absolute all is one,‖ against the organised whole of 

http://www.marxists.org/reference/archive/hegel/works/letters/1816-07-05.htm
http://www.marxists.org/reference/archive/hegel/works/ph/phprefac.htm#002
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determinate and complete knowledge, or of knowledge which at least aims at and demands 

complete development – to give out its Absolute as the night in which, as we say, all cows are 

black – that is the very naïveté of emptiness of knowledge. 

 

Everything depends on grasping and expressing the ultimate truth not as Substance but as 

Subject as well. 
 

If we say ‗all animals‘, that does not pass for zoology; for the same reason we see at once that the 

words absolute, divine, eternal, and so on do not express what is implied in them. 

 

The particular individual, so far as content is concerned, has also to go through the stages 

through which the general mind has passed, but as shapes once assumed by mind and now 

laid aside, as stages of a road which has been worked over and leveled out. Hence it is that, in 

the case of various kinds of knowledge, we find that what in former days occupied the energies of 

men of mature mental ability sinks to the level of information, exercises, and even pastimes, for 

children; and in this educational progress we can see the history of the world‘s culture delineated 

in faint outline. This bygone mode of existence has already become an acquired possession of the 

general mind, which constitutes the substance of the individual, and, by thus appearing externally 

to him, furnishes his inorganic nature. In this respect culture or development of mind (Bildung), 

regarded from the side of the individual, consists in his acquiring what lies at his hand ready for 

him, in making its inorganic nature organic to himself, and taking possession of it for himself. 

Looked at, however, from the side of universal mind qua (as) general spiritual substance, culture 

means nothing else than that this substance gives itself its own self-consciousness, brings about 

its own inherent process and its own reflection into self. 

Reason is negative and dialectical, because it resolves the determinations of the understanding 

into nothing. Consciousness is spirit as a concrete knowing, a knowing too, in which externality 

is involved; but the development of this object, like the development of all natural and spiritual 

life, rests solely on the nature of the pure essentialities which constitute the content of logic. 

The Science of Logic (1812) 

The forms of thought are, in the first instance, displayed and stored as human language. 

 

Dialectic is here understood in the grasping of opposites in their unity or of the positive in the 

negative. 

 

Just as little is seen in pure light as in pure darkness. 

 

There is nothing which is not an intermediate state between being and nothing. 

 

http://www.marxists.org/reference/archive/hegel/works/hl/hlprefac.htm#L1_28
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We call dialectic the higher movement of reason in which utterly separate terms pass over into 

each other spontaneously. 

 

The very fact that something is determined as a limitation implies that the limitation is already 

transcended. 

 

There is nothing, nothing in heaven, or in nature or in mind or anywhere else which does not 

equally contain both immediacy and mediation. 

 

Pure Being and pure nothing are, therefore, the same. 

 

Even a slight experience in reflective thinking will make it apparent that if something has been 

defined as positive and one moves forward from this basis, then straightway the positive has 

secretly turned into a negative. 

The Science of Logic (1813)  

Everything is inherently contradictory. 

 

I adhere to the view that the world spirit has given the age marching orders. These orders are 

being obeyed. The world spirit, this essential, proceeds irresistibly like a closely drawn armored 

phalanx advancing with imperceptible movement, much as the sun through thick and thin. 

Innumerable light troops flank it on all sides, throwing themselves into the balance for or against 

its progress, though most of them are entirely ignorant of what is at stake and merely take head 

blows as from an invisible hand. 

Letter to Niethammer, 5 July 1816 

Freedom is the truth of necessity. 

The Science of Logic(1816) and so on... 

Dialectic has often been regarded as an art, as though it rested on a subjective talent and did not 

belong to the objectivity of the Notion. 

The Idea, in positing itself as absolute unity of the pure Notion and its reality and thus contracting 

itself into the immediacy of being, is the totality in this form – Nature. 

 

 

This Idea of Spinoza's we must allow to be in the main true and well-grounded; absolute 

substance is the truth, but it is not the whole truth; in order to be this it must also be 

thought of as in itself active and living, and by that very means it must determine itself as 

http://www.marxists.org/reference/archive/hegel/works/hl/hl431.htm#L2_436
http://www.marxists.org/reference/archive/hegel/works/letters/1816-07-05.htm
http://www.marxists.org/reference/archive/hegel/works/hl/hlnotion.htm#286
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mind. But substance with Spinoza is only the universal and consequently the abstract 

determination of mind. 

History of Philosophy (1817) 

It may really be said: You are either a Spinozist or not a philosopher at all. 

 

Man is free, this is certainly the substantial nature of man; and not only is this liberty not 

relinquished in the state, but it is actually in the state that it is first realized. The freedom of 

nature, the gift of freedom, is not anything real; for the state is the first realization of freedom. 

 

There are two kinds of laws, laws of nature and laws of right. 

Preface to The Philosophy of Right (1821) 

What is rational is real and what is real is rational. 
 

Philosophy cannot teach the state what it should be, but only how the ethical universe is to be 

known. 

 

As for the individual, every one is a son of his time; so philosophy also is its time apprehended in 

thoughts. It is just as foolish to fancy that any philosophy can transcend its present world, as that 

an individual could leap out of his time or jump over Rhodes. 

 

When philosophy paints its grey in grey, one form of life has become old, and by means of grey it 

cannot be rejuvenated, but only known. The owl of Minerva, takes its flight only when the shades 

of night are gathering. 

 

Impulses must be freed from the form of direct subjection to nature. 

 

The propulsion by the universality of thought is the absolute worth of civilization. 

 

Personality implies that as this person: I am completely determined on every side and so finite, 

yet nonetheless I am simply and solely self-relation, and therefore in finitude I know myself as 

something infinite, – universal, and free. 

 

‗Person‘ is essentially different from ‗subject‘, since ‗subject‘ is only the possibility of 

personality; every living thing of any sort is a subject. A person, then, is a subject aware of this 

subjectivity, since in personality it is of myself alone that I am aware. 

http://www.marxists.org/reference/archive/hegel/works/hp/hpspinoz.htm#05
http://www.marxists.org/reference/archive/hegel/works/pr/preface.htm#ix
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‗Be a person and respect others as persons.‘ 

 

Personality is that which struggles to lift itself above the restriction of being only subjective and 

to give itself reality. 

 

From the point of view of others, I am in essence a free entity in my body. 

 

What and how much I possess is a matter of indifference so far as rights are concerned. 

 

Those substantive characteristics which constitute my own private personality are inalienable. 

 

Existence as determinate being is in essence being for another. 

 

The family as a legal entity in relation to others must be represented by the husband as its head. 

 

Once the children have come of age, they become recognized as persons. 

 

The abstraction of one man‘s production from another‘s makes labor more and more mechanical, 

until finally man is able to step aside and install machines in his place. 

 

The fact that society has become strong and sure of itself leads to a mitigation of its punishment. 

 

No act of revenge is justified. 

 

The public authority takes the place of the family where the poor are concerned. 

 

Society struggles to make charity less necessary, by discovering the causes of penury and means 

of its relief. 

 

The inner dialectic of civil society drives it to push beyond its own limits and seek markets in 

other lands. 



23 

 

Colonial independence proves to be of the greatest advantage to the mother country, just as the 

emancipation of slaves turns out to the greatest advantage of the owners. 

 

The Corporation comes on to the scene like a second family. 

 

The state is the actuality of the ethical Idea. 

 

The march of God in the world, that is what the state is. 

The state is the actuality of concrete freedom. 

 

The strength of the state is lies in the unity of its universal end with the particular interest of 

individual. 

 

Necessity appears to itself in the shape of freedom. 

 

The constitution of any given nation depends in general on the character and development of its 

self-consciousness. 

 

As for popular suffrage, it may be further remarked that especially in large states it leads 

inevitably to electoral indifference, since the casting of a single vote is of no significance where 

there is a multitude of electors. Even if a voting qualification is highly valued and esteemed by 

those who are entitled to it, they still do not enter the polling booth. 

 

Public opinion has common sense, but is infected by accidents of opinion, ignorance and 

perversity. 

 

To be independent of public opinion is the first formal condition of achieving anything great or 

rational. 

 

Free speech is assured by the innocuous character which it acquires as a result of the stability of 

government. 
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The individual's duty is to maintain the sovereignty of the state, at the risk and sacrifice of 

property and life. 

 

Sacrifice on behalf of the state is the substantial tie between the state and all its members. 

 

If the state as such is in jeopardy, all its citizens are in duty bound to answer the summons to its 

defence. 

 

The nation state is Mind in its substantive rationality and immediate actuality — the absolute 

power on earth. 

 

The fundamental proposition of international law is that treaties ought to be kept. 

 

It follows that if states disagree, the matter can only be settled by war. 

 

The Mind of the world, exercises its right in the ‗history of the world which is the world's court 

of judgment‘. 

 

World history is a court of judgment. 

 

World history is not the verdict of mere might, but actualization of the universal mind. 

 

The history of Mind is its own act. 

 

States, nations, and individuals are all the time the unconscious tools of the world mind at work 

within them. 

 

Each stage of world-history is a necessary moment in the Idea of the World Mind. 

 

History is mind clothing itself with the form of events. 

 

Civilized nations are justified in regarding as barbarians those who lag behind them in 

institutions. 



25 

 

Spiritual culture, the modern intellect, produces this opposition in man which makes him an 

amphibious animal, because he now has to live in two worlds which contradict one another. 

Introduction to the Lectures on Aesthetics(1826) 

Art‘s vocation is to unveil the truth in the form of sensuous artistic configuration, to set forth the 

reconciled opposition just mentioned [the common world of earthly temporality, and a realm of 

thought and freedom], and so to have its end and aim in itself, in this very setting forth and 

unveiling. 

 

A symbol is a sensuous object. There are two terms to be distinguished: the first is a conception 

of the mind; the second, a sensuous phenomenon, an image which address itself to the senses. 

 

The sentiment of art like the religious sentiment, like scientific curiosity, is born of wonder; the 

man who wonders at nothing lives in a state of imbecility and stupidity. 

 

The object of philosophy is an actuality of which social regulations and conditions, are only the 

superficial outside. 

Encyclopedia of the Philosophical Sciences. Introduction(1830) 

Those sciences, which thus got the name of philosophy, we call empirical sciences, for the reason 

that they take their departure from experience. In England this is still the usual signification of the 

term philosophy. Newton continues to be celebrated as the greatest of philosophers: and the name 

goes down as far as the price-lists of instrument-makers. 

 

Experience is the real author of growth and advance of philosophy. 

 

For these thousands of years the same Architect has directed the work: and that Architect is the 

one living Mind whose nature is to think. 

 

Each of the parts of philosophy is a philosophical whole, a circle rounded and complete in itself. 

In each of these parts, however, the philosophical Idea is found in a particular specificality or 

medium. The single circle, because it is a real totality, bursts through the limits imposed by its 

special medium, and gives rise to a wider circle. The whole of philosophy in this way resembles a 

circle of circles. The Idea appears in each single circle, but, at the same time, the whole Idea is 

constituted by the system of these peculiar phases, and each is a necessary member of the 

organization. 

 

http://www.marxists.org/reference/archive/hegel/works/ae/introduction.htm
http://www.marxists.org/reference/archive/hegel/works/sl/slintro.htm#L6b
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By the act of reflection something is altered in the way in which the fact was originally presented 

in sensation, perception, or conception. Thus, as it appears, an alteration must be interposed 

before the true nature of the object can be discovered. 

 

‗Think for yourself‘ is a phrase which people often use as if it had some special significance. The 

fact is, no man can think for another, any more than he can eat or drink for him. In point of 

contents, thought is only true in proportion as it sinks itself in the facts; and in point of form it is 

no private act of the subject, but rather that attitude of consciousness where the abstract self, 

freed from all the special limitations to which its ordinary states are liable, restricts itself to that 

universal action in which it is identical with all individuals. 

 

To know what free thought means go to Greek philosophy. 

Shorter Logic(1830) 

Religion and morals, however much they may be faith or immediate knowledge, are still on every 

side conditioned by the mediating process which is termed development, education, training. 

 

It is the fashion of youth to dash about in abstractions – but the man who has learnt to 

know life steers clear of the abstract „either-or‟, and keeps to the concrete. 

 

... the earliest systems are the most abstract, and thus at the same time the poorest.  

(The earlier systems of philosophy) ...are preserved in the later: but subordinated and submerged. 

This is the true meaning of a much misunderstood phenomenon in the history of philosophy – the 

refutation of one system by another, of an earlier by a later. Most commonly the refutation is 

taken in a purely negative sense to mean that the system refuted has ceased to count for anything, 

has been set aside and done for. Were it so, the history of philosophy would be, of all studies, 

most saddening, displaying, as it does, the refutation of every system which time has brought 

forth. Now although it may be admitted that every philosophy has been refuted, it must be 

in an equal degree maintained that no philosophy has been refuted. And that in two ways. 

For first, every philosophy that deserves the name always embodies the Idea: and secondly, every 

system represents one particular factor or particular stage in the evolution of the Idea. The 

refutation of a philosophy, therefore, only means that its barriers are crossed, and its special 

principle reduced to a factor in the completer principle that follows. 

 

Pure Being, as it is mere abstraction, is just Nothing. In fact this definition is implied in saying 

that God is only the supreme Being and nothing more. The Nothing which the Buddhists make 

the universal principle, as well as the final aim and goal of everything, is the same abstraction. 

 

The word ‗reality‘ is used to mean that something behaves conformably to its essential 

http://www.marxists.org/reference/archive/hegel/works/sl/sl_iii.htm#L31n
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characteristic or notion. For example, we use the expression: ‗This is a real man‘. Here the term 

does not merely mean outward and immediate existence: but rather that some existence agrees 

with its notion. In this sense, reality is not distinct from ideality . 

 

Newton gave physics an express warning to beware of metaphysics, it is true, but to his honor be 

it said, he did not by any means obey his own warning. 

 

Thus the man, in himself, is the child. And what the child has to do is to rise out of this 

abstract and undeveloped 'in-himself' and become 'for himself' what he is at first only 'in-

himself' – a free and reasonable being. 

 

The problem of science, and especially of philosophy, consists in eliciting the necessity concealed 

under the semblance of contingency. 

 

The truth of necessity is, therefore, Freedom. 

 

Necessity is blind only so long as it is not understood. 

 

The notion is the principle of all life, and thus possesses at the same time a character of 

thorough concreteness. The notion is what contains all the earlier categories of thought 

merged in it, an infinite and creative form which includes, but at the same time releases 

from itself, the fullness of all content. And so too the notion may, if it be wished, be styled 

abstract, if the name concrete is restricted to the concrete facts of sense or of immediate 

perception. For the notion is not palpable to the touch, and when we are engaged with it, 

hearing and seeing must quite fail us. And yet, the notion is a true concrete. 

 

The universal ... cost thousands of years to enter the consciousness of men. 

 

The theory which regards the Object as Absolute expresses the point of view of superstition and 

slavish fear. 

 

Logic shows that the subjective which is to be subjective only, the finite which would be finite 

only, the infinite which would be infinite only, and so on, have no truth, but contradict 

themselves, and pass over into their opposites 

 

The single members of the body are what they are only by and in relation to their unity. A hand 
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e.g. when hewn off from the body is, as Aristotle has observed, a hand in name only, not in fact. 

 

The chemist places a piece of flesh in his retort, tortures it in many ways, and then informs us that 

it consists of nitrogen, carbon, hydrogen, etc. True: but these abstract matters have ceased to be 

flesh. 

 

The Idea, as unity of the Subjective and Objective Idea, is the absolute and all truth, the 

Idea which thinks itself. 
 

The absolute idea may in this respect be compared to the old man who utters the same 

creed as the child, but for whom it is pregnant with the significance of a lifetime. Even if the 

child understands the truths of religion, he cannot but imagine them to be something 

outside of which lies the whole of life and the whole of the world. 

 

The same may be said to be the case with human life as a whole and the occurrences with which 

it is fraught. All work is directed only to the aim or end; and when it is attained, people are 

surprised to find nothing else but just the very thing which they had wished for. The interest lies 

in the whole movement. 

 

The method is not an extraneous form, but the soul and notion of the content. 

 

Life is essentially the concept which realizes itself only through self-division and reunification. 

Philosophy of Nature(1830) 

Only what is living feels a lack. 

 

The History of the World travels from East to West, for Europe is absolutely the end of History, 

Asia the beginning. 

Lectures on the Philosophy of History(1831) 

The East knew and to the present day knows only that One is Free; the Greek and Roman world, 

that some are free; the German World knows that All are free. The first political form therefore 

which we observe in History, is Despotism, the second Democracy and Aristocracy, the third 

Monarchy. 

 

The Mohammedan principle – the enlightenment of the Oriental World – is the first to contravene 

this barbarism and caprice [of the real world]. We find it developing itself later and more rapidly 

than Christianity; for the latter needed eight centuries to grow up into a political form. 

http://www.marxists.org/reference/archive/hegel/works/na/nature3.htm#268
http://www.marxists.org/reference/archive/hegel/works/hi/introduction-lectures.htm#3
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Reason governs the world and has consequently governed its history. In relation to this 

Reason, which is universal and substantial, in and for itself, all else is subordinate, 

subservient, and the means for its actualization. Moreover, this Reason is immanent in 

historical existence and reaches its own perfection in and through this existence. 

General Introduction to the Philosophy of History(1831) 

The morality of the individual, then, consists in his fulfilling the duties of his social position. 

Each individual is the child of a people at a definite stage of its development. One cannot 

skip over the spirit of his people any more than one can skip over the earth. But only through his 

own effort can he be in harmony with his substance; he must bring the will demanded by his 

people to his own consciousness, to articulation. The individual does not invent his own content; 

he is what he is by acting out the universal as his own content. This universal content everyone 

must activate within himself. 

 

In the course of history two factors are important. One is the preservation of a people, a state, of 

the well-ordered spheres of life. This is the activity of individuals participating in the common 

effort and helping to bring about its particular manifestations. The other important factor, 

however, is the decline of a state. The existence of a national spirit is broken when it has used up 

and exhausted itself. This development is connected with the degradation, destruction, 

annihilation of the preceding mode of actuality which the concept of the Spirit had evolved. 
This is the result, on the one hand, of the inner development of the Idea and, on the other, of the 

activity of individuals, who are its agents and bring about its actualization. It is at this point that 

appear those momentous collisions between existing, acknowledged duties, laws, and rights and 

those possibilities which are adverse to this system, violate it, and even destroy its foundations 

and existence. 

 

Man is an end in himself only by virtue of the divine in him – that which we designated at the 

outset as Reason, or, insofar as it has activity and power of self-determination, as Freedom. 

 

It is not the general idea that is implicated in opposition and combat, and that is exposed to 

danger. It remains in the background, untouched and uninjured. This may be called the cunning of 

reason, – that it sets the passions to work for itself, while that which develops its existence 

through such impulsion pays the penalty and suffers loss.  

In Nature there happens ‗nothing new under the sun‘. 

 

 

The only Thought which Philosophy brings with it to the contemplation of History, is the simple 

http://www.marxists.org/reference/archive/hegel/works/hi/introduction.htm
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conception of Reason; that Reason is the Sovereign of the World; that the history of the world, 

therefore, presents us with a rational process. 

 

America is therefore the land of the future, where, in the ages that lie before us, the burden of the 

World‘s History shall reveal itself – perhaps in a contest between North and South America. It is a 

land of desire for all those who are weary of the historical lumber-room of old Europe. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



31 

Arthur Schopenhauer: 1788 – 1860 

 

   

Life: 

Arthur Schopenhauer was born on February 22 1788 in Danzig (now - Gdansk, Poland) which was then 

a "Free City" largely controlled by Germanic trading interests and functioning within the constitutional 

arrangements of the Polish-Lithuanian Commonmwealth. 

In the late eighteenth century Poland featured some serious social and political turmoils which 

contributed to several partitions of that ancient kingdom. 

When Prussia took Danzig over in 1793 as a result of the so-called Second Partitition of Poland, his 

father, a successful and liberal-minded merchant, moved the family to Hamburg. 

 In 1809 Schopenhauer enrolled at the University of Göttingen where he studied medicine for two years 

but later studied philosophy at the University of Berlin. He completed his doctorate in philosophy at 

Jena in 1813. 

 Following on from this period of formal education he relied on his inherited income to finance a period 

of private contemplation, study and philosophy writing. From 1814 to 1818 he lived in Dresden where 

his principal work, The World as Will and Representation, which is also known as The World as Will 

and Idea, was written. In 1819 it was published - to meet with very little in the way of public acclaim. 

 After an unsuccessful period of lectureship in Berlin prior to 1831 he settled in Frankfurt am Main, 

where he led a solitary life and became deeply involved in the study of Buddhist and Hindu 

philosophies and mysticism where he seems to have found echoes of the approach to philosophy that he 

was independently working on. 
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He was also influenced by the ideas of the German Dominican theologian, mystic, and eclectic 

philosopher Meister Eckhart, the German theosophist and mystic Jakob Boehme, and the scholars of 

the Renaissance and the Enlightenment. 

 Schopenhauer had suffered a great disappointment circa 1820 as his publication of The World as Will 

and Idea  had fallen flat in terms of a public response - he himself considered that his philosophy 

explained a great deal!!! 

A second edition published, in two volumes, some twenty five years later did not fare much better. This 

1844 edition was remarkable in that the first volume was effectively the work of 1819 whilst the 

second, and larger, volume was a book of commentary. 

 In the intervening years he had written several works including On the Will in Nature (1836), The 

Freedom of the Will (1841), and The Foundations of Morality (1841). 

Although an Essay on the Freedom of the Will had been recognised through the awardance of a cultural 

prize in Norway in 1839 he was into his sixties when the publication of his collection of essays Parerga 

and Paralipomena (i.e. Additions and Omissions - 1851) really brought public attention to his life's 

work. 

Arthur Schopenhauer was seventy-two years of age, and internationally famous, at the time of his death 

on September 21 1860. 

 

Schopenhauer Quostes: 

 
A man can do what he wants, but not want what he wants. 

 

A man's delight in looking forward to and hoping for some particular satisfaction is a part of  

the pleasure flowing out of it, enjoyed in advance. But this is afterward deducted, for the more  

we look forward to anything the less we enjoy it when it comes. 

 

A man's face as a rule says more, and more interesting things, than his mouth, for it is a compendium of everything 

his mouth will ever say, in that it is the monogram of all this man's thoughts and aspirations. 

 

After your death you will be what you were before your birth. 

 

All truth passes through three stages. First, it is ridiculed. Second, it is violently opposed.  

Third, it is accepted as being self-evident. 

 

Almost all of our sorrows spring out of our relations with other people. 

 

As the biggest library if it is in disorder is not as useful as a small but well-arranged one,  

so you may accumulate a vast amount of knowledge but it will be of far less value than a much  

smaller amount if you have not thought it over for yourself. 

 

Because people have no thoughts to deal in, they deal cards, and try and win one another's  

money. Idiots! 
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Boredom is just the reverse side of fascination: both depend on being outside rather than inside a  

situation, and one leads to the other. 

 

Buying books would be a good thing if one could also buy the time to read them in: but  

as a rule the purchase of books is mistaken for the appropriation of their contents. 

 

Change alone is eternal, perpetual, immortal. 

 

Compassion is the basis of morality. 

 

Each day is a little life: every waking and rising a little birth, every fresh morning a little  

youth, every going to rest and sleep a little death. 

 

Every man takes the limits of his own field of vision for the limits of the world. 

 

Every parting gives a foretaste of death, every reunion a hint of the resurrection. 

 

Every person takes the limits of their own field of vision for the limits of the world. 

 

Every possession and every happiness is but lent by chance for an uncertain time, and may  

therefore be demanded back the next hour. 

 

Friends and acquaintances are the surest passport to fortune. 

 

Great men are like eagles, and build their nest on some lofty solitude. 

 

Great minds are related to the brief span of time during which they live as great buildings are to a  

little square in which they stand: you cannot see them in all their magnitude because you are  

standing too close to them. 

 

Hatred is an affair of the heart; contempt that of the head. 

 

Honor has not to be won; it must only not be lost. 

 

Honor means that a man is not exceptional; fame, that he is. Fame is something  

which must be won; honor, only something which must not be lost. 

 

I've never known any trouble than an hour's reading didn't assuage. 

 

If we were not all so interested in ourselves, life would be so uninteresting that none of us  

would be able to endure it. 

 

If you want to know your true opinion of someone, watch the effect produced in you by the first  

sight of a letter from him. 

 

In our monogamous part of the world, to marry means to halve one's rights and double one's  
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duties. 

 

In the sphere of thought, absurdity and perversity remain the masters of the world, and their  

dominion is suspended only for brief periods. 

 

It is a clear gain to sacrifice pleasure in order to avoid pain. 

 

It is only a man's own fundamental thoughts that have truth and life in them. For it is these that  

he really and completely understands. To read the thoughts of others is like taking the remains of  

someone else's meal, like putting on the discarded clothes of a stranger. 

 

It is only at the first encounter that a face makes its full impression on us. 

 

It is with trifles, and when he is off guard, that a man best reveals his character. 

 

Fate gives us the hand, and we play the cards. It's the niceties that make the difference. 

 

Just remember, once you're over the hill you begin to pick up speed. 

 

Martyrdom is the only way a man can become famous without ability. 

 

Men are by nature merely indifferent to one another; but women are by nature enemies. 

 

Money is human happiness in the abstract; he, then, who is no longer capable of enjoying human  

happiness in the concrete devotes himself utterly to money. 

 

Nature shows that with the growth of intelligence comes increased capacity for pain, and it is only  

with the highest degree of intelligence that suffering reaches its supreme point. 

 

Obstinacy is the result of the will forcing itself into the place of the intellect. 

 

Opinion is like a pendulum and obeys the same law. If it goes past the centre of gravity on  

one side, it must go a like distance on the other; and it is only after a certain time that it finds the  

true point at which it can remain at rest. 

 

Rascals are always sociable, more's the pity! and the chief sign that a man has any nobility in his  

character is the little pleasure he takes in others' company. 

 

Reading is equivalent to thinking with someone else's head instead of with one's own. 

 

Religion is the masterpiece of the art of animal training, for it trains people as to how  

they shall think. 

 

Satisfaction consists in freedom from pain, which is the positive element of life. 

 

Sleep is the interest we have to pay on the capital which is called in at death; and the higher the  

rate of interest and the more regularly it is paid, the further the date of redemption is postponed. 
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Suffering by nature or chance never seems so painful as suffering inflicted on us by the arbitrary  

will of another. 

 

Talent hits a target no one else can hit; Genius hits a target no one else can see. 

 

The brain may be regarded as a kind of parasite of the organism, a pensioner, as it were,  

who dwells with the body. 

 

The discovery of truth is prevented more effectively, not by the false appearance things present  

and which mislead into error, not directly by weakness of the reasoning powers, but by  

preconceived opinion, by prejudice. 

 

The doctor sees all the weakness of mankind; the lawyer all the wickedness, the theologian  

all the stupidity. 

 

The first forty years of life give us the text; the next thirty supply the commentary on it. 

 

The fundament upon which all our knowledge and learning rests is the inexplicable. 

 

The greatest achievements of the human mind are generally received with distrust. 

 

The greatest of follies is to sacrifice health for any other kind of happiness. 

 

The longer a man's fame is likely to last, the longer it will be in coming. 

 

The man never feels the want of what it never occurs to him to ask for. 

 

The more unintelligent a man is, the less mysterious existence seems to him. 

 

The two enemies of human happiness are pain and boredom. 

 

The wise have always said the same things, and fools, who are the majority have always done  

just the opposite. 

 

The word of man is the most durable of all material. 

 

There is no absurdity so palpable but that it may be firmly planted in the human head if you only  

begin to inculcate it before the age of five, by constantly repeating it with an air of great  

solemnity. 

 

There is no doubt that life is given us, not to be enjoyed, but to be overcome; to be got over. 

 

They tell us that suicide is the greatest piece of cowardice... that suicide is wrong; when it is quite  

obvious that there is nothing in the world to which every man has a more unassailable title than  

to his own life and person. 
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Treat a work of art like a prince. Let it speak to you first. 

 

We can come to look upon the deaths of our enemies with as much regret as we feel for those of our  

friends, namely, when we miss their existence as witnesses to our success. 

 

We forfeit three-quarters of ourselves in order to be like other people. 

 

Wealth is like sea-water; the more we drink, the thirstier we become; and the  

same is true of fame. 

 

Wicked thoughts and worthless efforts gradually set their mark on the face, especially the eyes. 

 

Will minus intellect constitutes vulgarity. 

 

Will power is to the mind like a strong blind man who carries on his shoulders a lame  

man who can see. 

 

With people of limited ability modesty is merely honesty. But with those who possess great  

talent it is hypocrisy. 

 

Schopenhauer Notes: 
 

Yung: ―He was the first to speak of the suffering of the world, which visibly and glaringly surrounds us,  

and of confusion, passion, evil -- all those things which the [other philosophers] hardly seemed to  

notice and always tried to resolve into all-embracing harmony and comprehensiblility. Here at last was  

a philosopher who had the courage to see that all was not for the best in the fundaments of the  

universe.‖ 

[Memories, Dreams, Reflections, Vintage Books, 1961, p. 69] 

 

―Schopenhauer is all but unique in intellectual history for being both an atheist and sympathetic to  

.‖    

 

Schopenhauer ―believes that the ultimate principle of the universe is likewise apprehensible through  

introspection,‖ namely Will, the ―mindless, aimless, non-rational urge at the foundation of all of our  

instinctual drives, and at the foundational being of everything. ...our body -- which is just one among  

the many objects in the world -- is given to us in two different ways: we perceive our body as a  

physical object among other physical objects, subject to the natural laws that govern the movements  

of all physical objects, and we are aware of our body through our immediate awareness, as we each  

consciously inhabit our body, intentionally moving it, feeling directly our pleasures, pains, and  

emotional states. We can objectively perceive our hand as an external object, as a surgeon might  

perceive it during a medical operation, and we can also be subjectively aware of our hand as something  

we inhabit, as something we can willfully move, and of which we can feel its inner muscular workings. 

 ...From this observation, Schopenhauer asserts that our body is given in two entirely different ways,  

namely, as representation (i.e., objectively; externally) and as will (i.e., subjectively; internally).‖   

 

―Schopenhauer's particular characterization of the world as will, is nonetheless novel and daring. It is  
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also frightening and pandemonic: he maintains that the world as it is in itself (sometimes he crucially  

adds, ―for us‖) is an endless striving and blind impulse with no end in view, devoid of knowledge,  

lawless, absolutely free, entirely self-determining and almighty. Within Schopenhauer's vision of the  

world as will, there is no God to be comprehended, and the world is conceived of as being utterly  

meaningless. When anthropomorphically considered, the world is represented as being in a condition  

of eternal frustration, as it endlessly strives for nothing in particular, and as it goes essentially  

nowhere. It is a world far beyond any ascriptions of good and evil.‖   

 

―Schopenhauer concludes in The World as Will and Representation that we create the violent state of  

nature, for he maintains that the individuation that the human being imposes upon things, is imposed  

upon a blind striving energy that, once it becomes individuated and objectified, turns against itself,  

consumes itself, and does violence to itself. His paradigm image is of the bulldog-ant of Australia,  

which when cut in half, struggles in a battle to the death between its head and tail. Our very quest  

for scientific and practical knowledge creates a world that feasts upon itself. 

 

Hence derives Schopenhauer's renowned pessimism: he claims that as individuals, we are the  

unfortunate products of our own epistemological making, and that within the world of appearances  

that we ourselves structure, we are forever doomed to fight with other individuals, and to want more  

than we can ever have. On Schopenhauer's view, the world of daily life is essentially violent and  

frustrating; it is a world that, as long as our consciousness remains at that level where the principle of  

sufficient reason applies in its fourfold root, will never resolve itself into a condition of greater  

tranquillity. As he explicitly states, daily life ―is suffering‖ (WWR, Section 56) and to express this, he  

employs images of frustration taken from classical Greek mythology, such as those of Tantalus and the  

Danaids, along with the suffering of Ixion on the ever-spinning wheel of fire.   

 

―Schopenhauer's violence-filled vision of the daily world leads him on a quest for tranquillity, and he  

pursues this end by retracing the path through which the will is objectified. Schopenhauer discovers  

more peaceful states of mind by directing his everyday, practically-oriented consciousness towards  

more extraordinary, universal and less-individuated states of mind, since he believes that the violence  

that a person experiences, is proportional to the degree to which that person's consciousness is  

individuated and objectifying. He believes that with less individuation and objectification, there is  

less conflict, less pain and more peace.  

 

One way to achieve a more tranquil state of consciousness, according to Schopenhauer, is through  

aesthetic perception. This is a special state of perceptual consciousness, where we apprehend some  

spatio-temporal object and discern through this object, the Platonic Idea that corresponds to the type  

of object in question. In this special form of perception, Schopenhauer maintains, we lose ourselves  

in the object, we forget about our individuality, and we become the clear mirror of the object.  

For example, through the aesthetic perception of an individual tree, we perceive shining through it,  

the archetype of all trees (i.e., the Ur-phenomenon, as Goethe would describe it).‖  

 

As many medieval Christians once assumed, Schopenhauer believes that the desires of the flesh are to  

be avoided, and that moral awareness arises through a state of mind that transcends our bodily  

individuality. Indeed, Schopenhauer states explicitly that his views on morality are entirely in the spirit  

of Christianity, not to mention that of the doctrines and ethical precepts of the sacred books of India  

(WWR, Section 68). Among the precepts Schopenhauer respects, are those prescribing that one treat  

others as kindly as one treats oneself, that one refrain from violence and take measures to reduce  
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suffering in the world, that one avoid egoism and thoughts directed towards revenge, and that one  

cultivate a strong sense of compassion. Such precepts are not unique to Christianity; Schopenhauer  

believes that they form the basis of most religiously-grounded moral views. Far from being an  

immoralistic, Schopenhauer's moral theory is written in the same vein as those of Immanuel  

Kant (1724-1804) and John Stuart Mill (1806-1873), both of whom also advocated principles  

that were in general accord with Christian precepts.  

 

Schopenhauer's conception of moral awareness is consistent with his overall project of seeking more  

tranquil, transcendent states of mind. Within the moral realm specifically, this quest for transcendence  

leads Schopenhauer to maintain that once we recognize each human as being merely an instance and  

aspect of the single act of will that is humanity itself, we will appreciate that the difference between  

the tormentor and the tormented is illusory, and that in fact, it is the very same eye of humanity that  

looks out from each and every person. For Schopenhauer, according to the true nature of things, each  

person has all the sufferings of the world as his or her own, for it is the same inner human nature that  

ultimately bears all of the pain and all of the guilt. Thus, with the consciousness of humanity in mind,  

a moral consciousness would necessarily take upon himself or herself, the sins of the whole world  

(WWR, Sections 63 and 64).  

 

By compassionately recognizing at a more universal level, that the inner nature of another person is  

of the same substance as oneself, one arrives at a moral outlook.... When attaining the universal  

consciousness of humanity itself that transcends spatial and temporal determinations, the desires  

that derive their significance from one's personal condition as a spatio-temporal individual are seen  

for what they are, as being grounded upon the illusion of fragmentation, and they thereby lose much  

their compelling force. In this respect, moral consciousness becomes the ―quieter‖ of the will, despite  

its first-person recognition of human torment. Works of art that portray this kind of sublime  

consciousness would include the Laocoön (c. 25 B.C.E.) and Hieronymous Bosch's painting,  

Christ Carrying the Cross (c. 1515).  

 

Negatively considered, moral consciousness delivers us from the unquenchable thirst that is  

individuated human life, along with its incessant oscillation between pain and boredom. Positively  

considered, moral consciousness generates a measure of wisdom, as one's outlook becomes akin to  

a universal novel that contains the templates for all of the human stories which have been repeating  

themselves generation after generation -- stories comic and tragic, pathetic and triumphant, and trivial  

and monumental. One becomes like the steadfast tree, whose generations of leaves fall away with  

each passing season, as does generation after generation of people (Homer, Iliad, Book VI). 

 

In a similar connection, Schopenhauer maintains in his ―Essay on the Freedom of the Will‖ (1839) that  

everything that happens, happens necessarily. Having accepted Kant's view that cause and effect  

relationships extend throughout the world of experience, he believes that every individual act is  

determined by prior causes or motives. This fatalistic realization is a source of comfort and tranquillity  

for Schopenhauer, for upon becoming aware that nothing can be done to alter the course of events,  

he finds that the struggle to change the world quickly loses its force (see also WWR, Section 56).  

 

Schopenhauer believes that as we learn more about ourselves, we can manifest our intelligible character 

more effectively, and can thereby play our designated role ―artistically and methodically, with  

firmness and grace.‖  
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According to Schopenhauer, aesthetic perception offers only a short-lived transcendence from the daily  

world. And moral awareness, despite its comparative tranquillity in contrast to the daily world of  

violence, is not the ultimate state of mind. Schopenhauer believes that a person who experiences the  

truth of human nature from a moral perspective -- who appreciates how its spatial and temporal forms  

of knowledge generate a constant passing away, continual suffering, vain striving and inner tension --  

will be so profoundly repulsed by the human condition, that he or she will lose the desire to affirm the  

objectified human scene in any of its manifestations. The result is an attitude of the denial of the  

will-to-live, which Schopenhauer identifies with an ascetic attitude of renunciation, resignation, and  

willessness, but also composure and tranquillity. In a manner reminiscent of traditional Buddhism,  

Schopenhauer recognizes that life is filled with unavoidable frustration, and he acknowledges that the  

suffering caused by this frustration can itself be reduced by minimizing one's desires. Moral  

consciousness and virtue thus give way to the voluntary poverty and chastity of the ascetic.  

St. Francis of Assisi (WWR, Section 68) and Jesus (WWR, Section 70) emerge, accordingly,  

as Schopenhauer's prototypes for the most enlightened lifestyle, as do the ascetics from every  

religious tradition. 

 

With his elevation of the ascetic consciousness and its associated detachment and tranquillity, some  

paradox enters into Schopenhauer's outlook. For he acknowledges that the denial of one's will-to-live  

entails a terrible struggle with one's instinctual energies, as one avoids the temptations of bodily  

pleasures and resists the mere animal force to endure and flourish. So before one can enter the  

transcendent consciousness of heavenly tranquillity, one must pass through the fires of hell and  

experience a dark night of the soul, as one's universal self fights against one's individuated and physical  

self, as pure knowledge struggles against animalistic will, and as freedom struggles against nature.  

 

When the ascetic transcends human nature, the ascetic resolves the problem of evil: by removing the  

individuated and individuating human consciousness from the scene, one removes the entire  

spatio-temporal scene upon which daily violence occurs.  

 

In a way, then, the ascetic consciousness can be said symbolically to return Adam and Eve to Paradise,  

for it is the very quest for knowledge (i.e., the will to apply the principle of individuation to experience)  

that the ascetic overcomes. This amounts to a self-overcoming at the universal level, where not only  

physical desires are overcome, but where humanly-inherent epistemological dispositions are also  

overcome.  
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At the very end of the first volume of The World as Will and Representation (1818), Schopenhauer  

intimates that the ascetic experiences a mystical state of consciousness whose character is inscrutable  

-- and looks like nothing at all -- from the standpoint of ordinary, day-to-day, individuated and  

objectifying consciousness. He adds, conversely, that from the standpoint of an ascetic, mystical  

consciousness where only knowledge remains and where ―the will [to live] has vanished,‖ that the  

physical world, with all of its suns and galaxies ―is -- nothing.‖ Schopenhauer also states that this  

mystical consciousness has an ocean-like calmness, tranquillity, confidence and serenity  

(WWR, Section 71). On top of this, he adds that if one were to ask for a positive characterization of  

the mystical state, we could refer loosely to words and phrases such as ecstasy, rapture, illumination  

and ―union with God.‖ ... He concludes that mystical experience is only a relative nothingness,  

namely, when it is considered from the standpoint of the daily world, but that it is not an absolute  

nothingness, as would be the case if the thing-in-itself were will in an unconditional sense,  

 not merely will to us.  

 

  http://plato.stanford.edu/entries/schopenhauer/#1 

http://www.friesian.com/arthur.htm 

htp://www.age-of-the-sage.org/philosophy/schopenhauer.html  

http://www.brainyquote.com/quotes/authors/a/arthur_schopenhauer.html  
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http://www.brainyquote.com/quotes/authors/a/arthur_schopenhauer.html
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Friedrich Wilhelm Nietzsche: 1844 – 1900  

 

  

 

  

 

Life: 

German-Swiss philosopher and writer, one of the most influential of modern thinkers. The son of a 

Lutheran pastor, he studied at Bonn and Leipzig and at age 24 became professor of Classical philology 

at the University of Basel. He became close to the older Richard Wagner, in whose operas he saw the 

potential for the revival of Western civilization, but broke with Wagner angrily in 1876. His Birth of 

Tragedy (1872) contained major insights into ancient Greek drama; like Untimely Meditations (1873), 

it is dominated by a Romantic perspective also influenced by Arthur Schopenhauer. Mental and 

physical problems forced him to leave his position in 1878, and he spent 10 years attempting to recover 

his health in various resorts while continuing to write prolifically. His works from Human, All Too 

Human (1878) to The Gay Science (1882) extol reason and science, experiment with literary genres, 

and express his emancipation from his earlier Romanticism. His mature writings, particularly Beyond 

Good and Evil (1886), A Genealogy of Morals (1887), and Thus Spake Zarathustra (1883 – 92), were 

preoccupied with the origin and function of values in human life. If, as he believed, life neither 

possesses nor lacks intrinsic value and yet is always being evaluated, then such evaluations can usefully 

be read as symptoms of the evaluator's condition. He fulminated against Christianity and announced the 

death of God. His major breakdown in 1889 marked the virtual end of his productive life. He was 

http://www.answers.com/topic/richard-wagner
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revered by Adolf Hitler for his dislike of democracy and his heroic ideal of the Übermensch 

(Superman), though the Nazis perverted Nietzsche's thought and ignored much in it that was hostile to 

their aims. His analyses of the root motives and values that underlie traditional Western religion, 

morality, and philosophy affected generations of theologians, philosophers, psychologists, poets, 

novelists, and playwrights. 

 

Read more: http://www.answers.com/topic/friedrich-nietzsche#ixzz1arLBEDaV  

 

 

Main Themes 

 

www.sparknotes.com/philosophy/nietzsche/themes.html  

While most of his contemporaries looked on the late nineteenth century with unbridled optimism, 

confident in the progress of science and the rise of the German state, Nietzsche saw his age facing a 

fundamental crisis in values. With the rise of science, the Christian worldview no longer held a 

prominent explanatory role in people‘s lives, a view Nietzsche captures in the phrase ―God is dead.‖ 

However, science does not introduce a new set of values to replace the Christian values it displaces. 

Nietzsche rightly foresaw that people need to identify some source of meaning and value in their lives, 

and if they could not find it in science, they would turn to aggressive nationalism and other such salves. 

The last thing Nietzsche would have wanted was a return to traditional Christianity, however. Instead, 

he sought to find a way out of nihilism through the creative and willful affirmation of life. 

On one level, the will to power is a psychological insight: our fundamental drive is for power as 

realized in independence and dominance. This will is stronger than the will to survive, as martyrs 

willingly die for a cause if they feel that associating themselves with that cause gives them greater 

power, and it is stronger than the will to sex, as monks willingly renounce sex for the sake of a greater 

cause. While the will to power can manifest itself through violence and physical dominance, Nietzsche 

is more interested in the sublimated will to power, where people turn their will to power inward and 

pursue self-mastery rather than mastery over others. An Indian mystic, for instance, who submits 

himself to all sorts of physical deprivation gains profound self-control and spiritual depth, representing 

a more refined form of power than the power gained by the conquering barbarian.  

On a deeper level, the will to power explains the fundamental, changing aspect of reality. According to 

Nietzsche, everything is in flux, and there is no such thing as fixed being. Matter is always moving and 

changing, as are ideas, knowledge, truth, and everything else. The will to power is the fundamental 

engine of this change. For Nietzsche, the universe is primarily made up of wills. The idea of the human 

soul or ego is just a grammatical fiction, according to Nietzsche. What we call ―I‖ is really a chaotic 

jumble of competing wills, constantly struggling to overcome one another. Because change is a 

fundamental aspect of life, Nietzsche considers any point of view that takes reality to be fixed and 

http://www.answers.com/topic/friedrich-nietzsche#ixzz1arLBEDaV
http://www.sparknotes.com/philosophy/nietzsche/themes.html
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objective, be it religious, scientific, or philosophical, as life denying. A truly life-affirming philosophy 

that recognizes change as the only constant in the world. 

 The Perspectivist Conception of Truth 

Nietzsche is critical of the very idea of objective truth. That we should think there is only one right way 

of considering a matter is only evidence that we have become inflexible in our thinking. Such 

intellectual inflexibility is a symptom of saying ―no‖ to life, a condition that Nietzsche abhors. A 

healthy mind is flexible and recognizes that there are many different ways of considering a matter. 

There is no single truth but rather many. 

Some argue that Nietzsche believes the very idea of ―truth‖ to be a lie. Truth is not an elephant that we 

must look at from multiple perspectives under this view. Rather, truth is simply the name given to the 

point of view of the people who have the power to enforce their point of view. The only reality is the 

will to power, and truth, like morality, is just another fig leaf placed on top of this reality. 

 Christianity as a Life-Denying Force 

Throughout his work, particularly in The Antichrist, Nietzsche writes scathingly about Christianity, 

arguing that it is fundamentally opposed to life. In Christian morality, Nietzsche sees an attempt to 

deny all those characteristics that he associates with healthy life. The concept of sin makes us 

ashamed of our instincts and our sexuality, the concept of faith discourages our curiosity and 

natural skepticism, and the concept of pity encourages us to value and cherish weakness. 
Furthermore, Christian morality is based on the promise of an afterlife, leading Christians to devalue 

this life in favor of the beyond. Nietzsche argues that Christianity springs from resentment for life and 

those who enjoy it, and it seeks to overthrow health and strength with its life-denying ethic. As such, 

Nietzsche considers Christianity to be the hated enemy of life. 

 The Revaluation of All Values 

As the title of one of his books suggests, Nietzsche seeks to find a place ―beyond good and evil.‖ One 

of Nietzsche‘s fundamental achievements is to expose the psychological underpinnings of morality. He 

shows that our values are not themselves fixed and objective but rather express a certain attitude toward 

life. For example, he argues that Christian morality is fundamentally resentful and life denying, 

devaluing natural human instincts and promoting weakness and the idea of an afterlife, the importance 

of which supercedes that of our present life. Nietzsche aims to expose the very concept of morality as 

being a fig leaf placed on top of our fundamental psychological drives to make them seem more staid 

and respectable. By exposing morality as a fiction, Nietzsche wants to encourage us to be more honest 

about our drives and our motives and more realistic in the attitude we take toward life. Such honesty 

and realism, he contends, would cause a fundamental ―revaluation of all values.‖ Without morality, we 

would become an entirely different species of being, and a healthier species of being at that. 

Man as Bridge Between Animal and Overman 

Nietzsche contends that humanity is a transition, not a destination. We ceased to be animals when we 
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taught ourselves to control our instincts for the sake of greater gains. By learning to resist some of our 

natural impulses, we have been able to forge civilizations, develop knowledge, and deepen ourselves 

spiritually. Rather than directing our will to power outward to dominate those around us, we have 

directed it inward and gained self-mastery. However, this struggle for self-mastery is arduous, and 

humanity is constantly tempted to give up. Christian morality and contemporary nihilism are just 

two examples of worldviews that express the desire to give up on life. We come to see life as 

blameworthy or meaningless as a way of easing ourselves out of the struggle for self-mastery. 

Nietzsche‘s concept of the overman is the destination toward which we started heading when we first 

reined in our animal instincts. The overman has the self-mastery that animals lack but also the 

untrammeled instincts and good conscience that humans lack. The overman is profoundly in love with 

life, finding nothing in it to complain about, not even the constant suffering and struggle to which he 

willingly submits himself. 

Eternal Recurrence 

 The Doctrine of the Eternal Recurrence involves a supreme affirmation of life. On one level, 

it 

  expresses the view that time is cyclical and that we will live every moment of our lives over 

and over 

  an infinite number of times, each time exactly the same. In other words, each passing 

moment is not 

  fleeting but rather echoes for all eternity. Nietzsche‘s ideal is to be able to embrace the 

eternal  

  recurrence and live in affirmation of this idea. In other words, we should aim to live 

conscious of the 

  fact that each moment will be repeated infinitely, and we should feel only supreme joy at the 

prospect. 

On another level, the doctrine of the eternal recurrence involves Nietzsche‘s contention that there is no 

such thing as being: everything is always changing, always in a state of becoming. Because nothing is 

fixed, there are no ―things‖ that we can distinguish and set apart from other ―things.‖ All of reality is 

intertwined, such that we cannot pass judgment on one aspect of reality without passing judgment on 

all of reality. In other words, we cannot feel regret for one aspect of our lives and joy for another 

because these two aspects of our lives cannot properly be distinguished from one another. In 

recognizing that all of life is one indistinguishable swirl of becoming, we are faced with the simple 

choice of saying yes to all life or no to all life. Naturally, Nietzsche contends that the yes-saying attitude 

is preferable. 
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 Nietzsche's Influence Upon 20th Century Thought 

Nietzsche's thought extended a deep influence during the 20th century, especially in Continental 

Europe. In English-speaking countries, his positive reception has been less resonant. During the last 

decade of Nietzsche's life and the first decade of the 20th century, his thought was particularly 

attractive to avant-garde artists who saw themselves on the periphery of established social fashion and 

practice. Here, Nietzsche's advocacy of new, healthy beginnings, and of creative artistry in general 

stood forth. His tendency to seek explanations for commonly-accepted values and outlooks in the 

less-elevated realms of sheer animal instinct was also crucial to Sigmund Freud's development of 

psychoanalysis.  

Later, during the 1930's, aspects of Nietzsche's thought were espoused by the Nazis and Italian Fascists, 

partly due to the encouragement of Elisabeth Förster-Nietzsche through her associations with Adolf 

Hitler and Benito Mussolini. It was possible for the Nazi interpreters to assemble, quite selectively, 

various passages from Nietzsche's writings whose juxtaposition appeared to justify war, aggression and 

domination for the sake of nationalistic and racial self-glorification. 

Until the 1960s in France, the academic philosophical climate was dominated by the thought of G.W.F. 

Hegel, Edmund Husserl and Martin Heidegger. Nietzsche became especially influential in French 

philosophical circles during the 1960's-1980's, when his “God is dead” declaration, his 

perspectivism, and his emphasis upon power as the real motivator and explanation for people's 

actions revealed new ways to challenge established authority and launch effective social critique.  

In the English-speaking world, Nietzsche's unfortunate association with the Nazis kept him from 

serious philosophical consideration until the 1950's and 60's. 

 

Specific 20th century figures who were influenced, either quite substantially, or in a significant part, by 

Nietzsche include painters, dancers, musicians, playwrights, poets, novelists, psychologists, 

sociologists, literary theorists, historians, and philosophers: Alfred Adler, Georges Bataille, Martin 

Buber, Albert Camus, E.M. Cioran, Jacques Derrida, Gilles Deleuze, Isadora Duncan, Michel Foucault, 

Sigmund Freud, Stefan George, André Gide, Hermann Hesse, Carl Jung, Martin Heidegger, Gustav 

Mahler, André Malraux, Thomas Mann, H.L. Mencken, Rainer Maria Rilke, Jean-Paul Sartre, Max 

Scheler, Giovanni Segantini, George Bernard Shaw, Lev Shestov, Georg Simmel, Oswald Spengler, 

Richard Strauss, Paul Tillich, Ferdinand Tönnies, Mary Wigman, William Butler Yeats and Stefan 

Zweig. 

That Nietzsche was able to write prolifically for years, while remaining in a condition of ill-health and 

often intense physical pain, is a testament to his spectacular mental capacities and willpower. Lesser 

people under the same physical pressures might not have had the inclination to pick up a pen, let alone 

think and record thoughts which — created in the midst of striving for healthy self-overcoming — 

would have the power to influence an entire century. 

http://plato.stanford.edu/entries/nietzsche/


46 

 

Quotes: 

 

A pair of powerful spectacles has sometimes sufficed to cure a person in love. 

 

A subject for a great poet would be God's boredom after the seventh day of creation. 

 

A woman may very well form a friendship with a man, but for this to endure, it must be assisted by a 

little physical antipathy. 

 

Admiration for a quality or an art can be so strong that it deters us from striving to possess it. 

 

Ah, women. They make the highs higher and the lows more frequent. 

 

All credibility, all good conscience, all evidence of truth come only from the senses. 

 

All sciences are now under the obligation to prepare the ground for the future task of the philosopher, 

which is to solve the problem of value, to determine the true hierarchy of values. 

 

All things are subject to interpretation whichever interpretation prevails at a given time is a function of 

power and not truth. 

 

Although the most acute judges of the witches and even the witches themselves, were convinced of the 

guilt of witchery, the guilt nevertheless was non-existent. It is thus with all guilt. 

 

An artist has no home in Europe except in Paris. 

 

And if you gaze for long into an abyss, the abyss gazes also into you. 

 

And we should consider every day lost on which we have not danced at least once. And we should call 

every truth false which was not accompanied by at least one laugh. 

 

Anyone who has declared someone else to be an idiot, a bad apple, is annoyed when it turns out in the 

end that he isn't. 

 

Art is not merely an imitation of the reality of nature, but in truth a metaphysical supplement to the 

reality of nature, placed alongside thereof for its conquest. 
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Art is the proper task of life. 

 

Art raises its head where creeds relax. 

 

Convictions are more dangerous foes of truth than lies.  

Do whatever you will, but first be such as are able to will. 

 

Egoism is the very essence of a noble soul. 

 

Every church is a stone on the grave of a god-man: it does not want him to rise up again under any 

circumstances. 

 

Every church is a stone on the grave of a god-man: it does not want him to rise up again under any 

circumstances. 

 

Every man is a creative cause of what happens, a primum mobile with an original movement. 

 

Existence really is an imperfect tense that never becomes a present. 

 

Experience, as a desire for experience, does not come off. We must not study ourselves while having an 

experience. 

 

Extreme positions are not succeeded by moderate ones, but by contrary extreme positions. 

Faith: not wanting to know what is true. 

Fanatics are picturesque, mankind would rather see gestures than listen to reasons. 

 

Fear is the mother of morality. 

 

For art to exist, for any sort of aesthetic activity to exist, a certain physiological precondition is 

indispensable: intoxication. 

 

For the woman, the man is a means: the end is always the child. 

 

Genteel women suppose that those things do not really exist about which it is impossible to talk in 

polite company. 
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Go up close to your friend, but do not go over to him! We should also respect the enemy in our friend. 

 

God is a thought who makes crooked all that is straight. 

 

Great indebtedness does not make men grateful, but vengeful; and if a little charity is not forgotten, it 

turns into a gnawing worm. 

 

He that humbleth himself wishes to be exalted. 

 

He who cannot give anything away cannot feel anything either. 

 

He who fights with monsters might take care lest he thereby become a monster. Is not life a hundred 

times too short for us to bore ourselves? 

 

He who has a why to live can bear almost any how. 

 

He who laughs best today, will also laugh last. 

 

He who would learn to fly one day must first learn to stand and walk and run and climb and dance; one 

cannot fly into flying. 

 

Hope in reality is the worst of all evils because it prolongs the torments of man. 

 

I assess the power of a will by how much resistance, pain, torture it endures and knows how to turn to 

its advantage. 

 

I cannot believe in a God who wants to be praised all the time. 

 

I do not know what the spirit of a philosopher could more wish to be than a good dancer. For the 

dance is his ideal, also his fine art, finally also the only kind of piety he knows, his "divine service." 

I still live, I still think: I still have to live, for I still have to think. 

 

If there is something to pardon in everything, there is also something to condemn. 

 

If you gaze long into an abyss, the abyss will gaze back into you. 

 

In Christianity neither morality nor religion come into contact with reality at any point. 
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In every real man a child is hidden that wants to play. 

 

In everything one thing is impossible: rationality. 

 

In heaven, all the interesting people are missing. 

 

In individuals, insanity is rare; but in groups, parties, nations and epochs, it is the rule. 

 

In the consciousness of the truth he has perceived, man now sees everywhere only the awfulness 

or the absurdity of existence and loathing seizes him. 

 

Is man one of God's blunders? Or is God one of man's blunders? 

 

It is always consoling to think of suicide: in that way one gets through many a bad night. 

 

It is good to express a thing twice right at the outset and so to give it a right foot and also a left one. 

Truth can surely stand on one leg, but with two it will be able to walk and get around. 

It is impossible to suffer without making someone pay for it; every complaint already contains revenge. 

 

It is my ambition to say in ten sentences what others say in a whole book. 

 

It is not a lack of love, but a lack of friendship that makes unhappy marriages. 

 

It is not when truth is dirty, but when it is shallow, that the lover of knowledge is reluctant to step into 

its waters. 

 

It is the most sensual men who need to flee women and torment their bodies. 

Judgments, value judgments concerning life, for or against, can in the last resort never be true: 

they possess value only as symptoms, they come into consideration only as symptoms - in 

themselves such judgments are stupidities. 

 

Let us beware of saying that death is the opposite of life. The living being is only a species of the dead, 

and a very rare species. 

 

Love is blind; friendship closes its eyes. 

 

Love matches, so called, have illusion for their father and need for their mother. 
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Many a man fails as an original thinker simply because his memory it too good. 

 

Morality is the herd-instinct in the individual. 

 

No one lies so boldly as the man who is indignant. 

 

Not necessity, not desire - no, the love of power is the demon of men. Let them have everything - 

health, food, a place to live, entertainment - they are and remain unhappy and low-spirited: for the 

demon waits and waits and will be satisfied. 

 

Nothing has been purchased more dearly than the little bit of reason and sense of freedom which now 

constitutes our pride. 

 

On the mountains of truth you can never climb in vain: either you will reach a point higher up today, or 

you will be training your powers so that you will be able to climb higher tomorrow. 

 

Once spirit was God, then it became man, and now it is even becoming mob. 

 

One has to pay dearly for immortality; one has to die several times while one is still alive. 

 

One must still have chaos in oneself to be able to give birth to a dancing star. 

 

One often contradicts an opinion when what is uncongenial is really the tone in which it was conveyed. 

 

One ought to hold on to one's heart; for if one lets it go, one soon loses control of the head too. 

 

One should die proudly when it is no longer possible to live proudly. 

 

Our treasure lies in the beehive of our knowledge. We are perpetually on the way thither, being by 

nature winged insects and honey gatherers of the mind. 

 

People who have given us their complete confidence believe that they have a right to ours. The 

inference is false, a gift confers no rights. 

 

Perhaps I know best why it is man alone who laughs; he alone suffers so deeply that he had to invent 

laughter. 
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Plato was a bore. 

 

Regarding life, the wisest men of all ages have judged alike: it is worthless. 

 

Rejoicing in our joy, not suffering over our suffering, makes someone a friend. 

 

Shared joys make a friend, not shared sufferings. 

 

Some are made modest by great praise, others insolent. 

 

Success has always been a great liar. 

 

Talking much about oneself can also be a means to conceal oneself. 

That which does not kill us makes us stronger. 

 

The "kingdom of Heaven" is a condition of the heart - not something that comes "upon the earth" or 

"after death." 

 

The abdomen is the reason why man does not readily take himself to be a god. 

 

The Christian resolution to find the world ugly and bad has made the world ugly and bad. 

 

The demand to be loved is the greatest of all arrogant presumptions. 

 

The desire to annoy no one, to harm no one, can equally well be the sign of a just as of an anxious 

disposition. 

 

The doer alone learneth. 

 

The essence of all beautiful art, all great art, is gratitude. 

 

The future influences the present just as much as the past. 

 

The individual has always had to struggle to keep from being overwhelmed by the tribe. If you try it, 

you will be lonely often, and sometimes frightened. But no price is too high to pay for the privilege of 

owning yourself. 

The irrationality of a thing is no argument against its existence, rather a condition of it. 
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The lie is a condition of life. 

 

The most common lie is that which one lies to himself; lying to others is relatively an exception. 

 

The press, the machine, the railway, the telegraph are premises whose thousand-year conclusion no one 

has yet dared to draw. 

 

The surest way to corrupt a youth is to instruct him to hold in higher esteem those who think 

alike than those who think differently. 

 

The true man wants two things: danger and play. For that reason he wants woman, as the most 

dangerous plaything. 

The word "Christianity" is already a misunderstanding - in reality there has been only one Christian, 

and he died on the Cross. 

 

The world itself is the will to power - and nothing else! And you yourself are the will to power - and 

nothing else! 

 

There are horrible people who, instead of solving a problem, tangle it up and make it harder to solve for 

anyone who wants to deal with it. Whoever does not know how to hit the nail on the head should be 

asked not to hit it at all. 

 

There are no eternal facts, as there are no absolute truths. 

 

There are no facts, only interpretations. 

 

There are no moral phenomena at all, but only a moral interpretation of phenomena. 

 

There are slavish souls who carry their appreciation for favors done them so far that they strangle 

themselves with the rope of gratitude. 

 

There are various eyes. Even the Sphinx has eyes: and as a result there are various truths, and as a 

result there is no truth. 

 

There is always some madness in love. But there is also always some reason in madness. 

 

There is in general good reason to suppose that in several respects the gods could all benefit from 

instruction by us human beings. We humans are - more humane. 
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There is more wisdom in your body than in your deepest philosophy. 

 

There is not enough love and goodness in the world to permit giving any of it away to imaginary 

beings. 

 

These people abstain, it is true: but the bitch Sensuality glares enviously out of all they do. 

 

Those who cannot understand how to put their thoughts on ice should not enter into the heat of debate. 

 

Thoughts are the shadows of our feelings - always darker, emptier and simpler. 

 

To live is to suffer, to survive is to find some meaning in the suffering. 

 

To use the same words is not a sufficient guarantee of understanding; one must use the same words for 

the same genus of inward experience; ultimately one must have one's experiences in common. 

 

Two great European narcotics, alcohol and Christianity. 

 

War has always been the grand sagacity of every spirit which has grown too inward and too 

profound; its curative power lies even in the wounds one receives. 

 

We have art in order not to die of the truth. 

We hear only those questions for which we are in a position to find answers. 

 

We often refuse to accept an idea merely because the tone of voice in which it has been expressed is 

unsympathetic to us. 

 

What can everyone do? Praise and blame. This is human virtue, this is human madness. 

 

What doesn't kill us makes us stronger. 

What is good? All that heightens the feeling of power, the will to power, power itself in man. 

 

What then in the last resort are the truths of mankind? They are the irrefutable errors of mankind. 

 

What? You seek something? You wish to multiply yourself tenfold, a hundredfold? You seek followers? 

Seek zeros! 

 

Whatever is done for love always occurs beyond good and evil. 
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When a hundred men stand together, each of them loses his mind and gets another one. 

 

When marrying, ask yourself this question: Do you believe that you will be able to converse well with 

this person into your old age? Everything else in marriage is transitory. 

 

Whenever I climb I am followed by a dog called 'Ego'. 

 

Whoever feels predestined to see and not to believe will find all believers too noisy and pushy: he 

guards against them. 

 

Woman was God's second mistake. 

 

Women are considered deep - why? Because one can never discover any bottom to them. Women are 

not even shallow. 

 

Words are but symbols for the relations of things to one another and to us; nowhere do they 

touch upon absolute truth. 

 

You have your way. I have my way. As for the right way, the correct way, and the only way, it does not 

exist. 

 

  

 Martin Heidegger: 1889—1976 
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Life: 

 

Martin Heidegger was born September 26th, 1889 in the Black Forest region of Messkirch. He began 

gymnasium at Constance in 1903, but was later transferred in 1906 to Bertholds gymnasium in 

Freiberg. At this time he boarded at the archiepiscopal seminary of St. Georg. A mentor, Dr. Conrad 

Grober, gave him a copy of Brentano's "On the Manifold Meaning of Being According to Aristotle," 

and this early exposure to Brentano, who also influenced Husserl's phenomenology, made a great 

impression on Heidegger. 

He took up studies to be a Jesuit by entering the Society of Jesus at Tisis, in Austria, though likely for 

health reasons, he was rejected as a candidate. Heidegger then decided to study for his priesthood at the 

Albert-Ludwig University in Freiberg, where he began lecturing and publishing papers. Here he first 

encounter the writings of Husserl, and was also directed by his superiors to change his studies from 

theology to mathematics and philosophy. Heidegger embraced the change in his direction, studying 

closely the work of Husserl and completing his doctorate, "The Doctrine of Judgement in 

Psychologism," in 1914. The following year he completed his habilitation with his dissertation, "The 

Doctrine of Categories and Signification in Duns Scotus." At this time he married Elfride Petri, in 

March, 1917, and shortly thereafter joined the German army. He thrived in the army and was promoted 

from private to corporal within ten months, but had to be discharged for health reasons. Shortly after 

the birth of his son, Jorg, in 1919, Heidegger, in a letter to a colleague, confessed that he had decided to 

break with "the dogmatic system of Catholicism." 

Heidegger gained notoriety quickly as a phenomenologist, under the guidance of Husserl, becoming his 

assistant in 1919, and would later succeed him as professor of philosophy, at Freiburg. He lectured and 

made a colleague of Karl Jaspers, continuing a dialogue with him for many years. During this time, 

Heidegger's second son, Hermann, was born. By 1924, Heidegger was promoted to become an 

associate at the University of Marburg, where he would write his most recognized work, Being and 

Time (Sein und Zeit,1927; trans. 1962). He was coerced to hurry the publication of the book to retain 

his position at the University of Marburg. 
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Along with Husserl, the pre-Socratics, the Danish philosopher, S¯ren Kierkegaard, and the German 

philosopher, Friedrich Nietzsche, particularly influenced Heidegger. In his most important and 

influential work, Being and Time, Heidegger is concerned with what he considers the essential 

philosophical (and human) question: What is it, to be? To even ask the question, remarks Heidegger, 

implies that at some level the answer is already understood. As a student of Husserl, Heidegger felt that 

Husserl's thinking was trapped by its relationship to a concept of God and the transcendent. Heidegger 

shifts the mode of the subject undergoing phenomenological investigation by immersing it into its own 

contemplation as a being both within language (time) and within the world, hence, between a concept 

of being and time. Modern philosophy had forgotten the question of Being and had become concerned 

with the ontic, missing that which makes such an understanding of beings possible: between the "is-

ness" (Being) and being as the subject of discourse or self-reflection. Heidegger argues that ontology as 

phenomenology must necessarily be hermeneutic, or interpretive. Truth is always both concealing and 

revealing. When one interpretation is opened up, other interpretations are necessarily closed off. In this 

sense, ontology is always provisional. 

Heidegger describes the quality of Being in the concept of Dasein. The subject is thrown into a world 

that consists of potentially useful things, cultural and natural objects. Because these objects and 

artifacts come to humanity from the past and are used in the present for the sake of future goals, 

Heidegger posited a fundamental relation between the mode of being of objects and of humanity and 

the structure of time. The individual is always in danger of being submerged in the world of objects, 

everyday routine, and the conventional, shallow behavior of the crowd. The feeling of dread (Angst) 

brings the individual to a confrontation with death and the ultimate meaninglessness of life, but only in 

this confrontation can an authentic sense of Being and of freedom be attained. Dasein is a 

consciousness of the thrown quality of being between concepts that form the reality of the present, and 

the concern for the safety of the subject into the future. Dasein in this sense is a consciousness of 

consciousness. Being comes into existence at the limit of the thrown-ness of everyday existence 

between past and future. 

After writing Being and Time, Heidegger later had a turn in his thought. This work anticipates 

hermeneutics (i.e., Gadamer) and post-structuralism (i.e., Foucault, Derrida, Levinas). In such works as 

An Introduction to Metaphysics (1953; trans. 1959), Heidegger turned to the interpretation of particular 

Western conceptions of Being. He felt that in contrast to the reverent ancient Greek conception of 

Being, modern technological society had fostered an instrumentalizing attitude that had deprived Being 

and human existence of meaning, a condition he called nihilism. Humanity had lost its true vocation; to 

recover a deeper understanding of Being that was achieved by the early Greeks and lost by subsequent 

philosophers. 

Through his lectures at Marburg, Heidegger influenced many thinkers, including Herbert Marcuse, who 

would become a primary figure in Critical Theory. It was here also that he met Hannah Arendt, who 

later became his lover. Count Kuki Shuzo introduced Heidegger's work to Jean-Paul Sartre, who was 

his French tutor in Paris. Shuzo would also become the first to offer a book-length study of Heidegger, 

"The Philosophy of Heidegger," published in Japan. The connection of Heidegger' s thought to the East 

has not received much attention over the years. But it is clear that he first had his greatest impact in 

Japan with the writings of Count Kuki Shuzo. Further, Heidegger carried on a relationship with D.T. 

Suzuki, whom he met with on several occasions. He attempted to translate Lao Tzu into German, but 

never finished the project. Heidegger's conception of Galessenheit (releasement) is influenced by Lao 

Tzu, whose writings on "wu wei" (non-action) hold similarities to Heidegger's releasement-toward-

things. With releasement, the human being enters meditative thinking, often characterized by a 
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profound humility, which understands Being as a "gift" and holds itself open to the "call" of language. 

With Gelassenheit, Heidegger turned toward the difficult nature of the subject of language, the logos, 

by which beings are gathered and named. Although in naming, Being remains concealed. 

In 1933, Heidegger was appointed the rector of the University of Freiburg. At this time, he also joined 

the National Socialist Party. One year later, Heidegger would resign as rector due to disputes with 

faculty and local Nazi officials. Heidegger continued his involvement with the National Socialist Party 

until 1945, although the degree of his involvement is still under debate. Despite the urgings of Marcuse 

and others, Heidegger never publicly apologized for his involvement with National Socialism. With the 

de-nazification hearing in 1945, Heidegger was banned from lecturing and teaching at any university 

by the French Military Government, and furthermore ruled that the university refuse Heidegger 

Emeritus status and pension him off, stripping him of his professorship. Though he continued to write 

and speak, he suffered a nervous breakdown in 1946. He applied for, and was granted, emeritus status, 

providing that he would refrain from teaching. In 1947 he published On Humanism to distinguish his 

phenomenology from French existentialism. By 1950, Heidegger was reinstated to his teaching 

position, and, one year later, he was made professor Emeritus by the Baden government. During the 

next decade he published a number of works including: An Introduction to Metaphysics (1953, trans. 

1959), What is Called Thinking (1954, trans. 1968), What is Philosophy (1956), and On the Way to 

Language (1959). 

During Heidegger's arrest from teaching, he found a collaborator, Medard Boss drafting, "Existential 

Foundations of Medicine and Psychology," which would become a seminal work in existential 

psychology. Heidegger hoped that Boss' application of his philosophy to psychology would help those 

in need of aid, as well as bring his thought to a larger audience. Throughout his career, Boss would 

continue to promote a Daseinanalytic approach to psychotherapy and medicine. 

Heidegger's original treatment of such themes as human finitude, death, nothingness, and authenticity 

led many to associate him with existentialism. Indeed, his work had a crucial influence on the French 

existentialist Jean Paul Sartre. Heidegger, however, eventually repudiated existentialist interpretations 

of his work. Since the 1960s his influence has spread beyond continental Europe making an enormous 

impact on philosophy Western philosophy. 

In 1961 Nietzsche I and II were published, in 1970 Phenomenology and Theology (Phänomenologie 

und Theologie) published, and in 1975 the first transcripts of Heidegger's various lectures were 

published, as he wished. The completed transcripts would fill more than 100 volumes, featuring all his 

major lectures. Heidegger died in Frieburg on May 26th, 1976. 

 

Heidegger Quotes: 

Man is not the lord of beings. Man is the shepherd of Being. 

Being is only Being for Dasein  

 

To think Being itself explicitly requires disregarding Being to the extent that it is only grounded and 

interpreted in terms of beings and for beings as their ground, as in all metaphysics. 

When modern physics exerts itself to establish the world's formula, what occurs thereby is this: the 

being of entities has resolved itself into the method of the totally calculable. 

Everywhere we remain unfree and chained to technology, whether we passionately affirm or deny 
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it. But we are delivered over to it in the worst possible way when we regard it as something neutral; for 

this conception of it, to which today we particularly like to do homage, makes us utterly blind to the 

essence of technology.  

 

Time is not a thing, thus nothing which is, and yet it remains constant in its passing away without being 

something temporal like the beings in time. 

We name time when we say: every thing has its time. This means: everything which actually is, every 

being comes and goes at the right time and remains for a time during the time allotted to it. Every thing 

has its time. 

 

―Philosophy, then, is not a doctrine, not some simplistic scheme for orienting oneself in the world, 

certainly not an instrument or achievement of human Dasein. Rather, it is this Dasein itself insofar as it 

comes to be, in freedom, from out of its own ground. Whoever, by stint of research, arrives at this self-

understanding of philosophy is granted the basic experience of all philosophizing, namely that the more 

fully and originally research comes into its own, the more surely is it "nothing but" the transformation 

of the same few simple questions. But those who wish to transform must bear within themselves the 

power of a fidelity that knows how to preserve. And one cannot feel this power growing within unless 

one is up in wonder. And no one can be caught up in wonder without travelling to the outermost limits 

of the possible. But no one will ever become the friend of the possible without remaining open to 

dialogue with the powers that operate in the whole of human existence. But that is the comportment of 

the philosopher: to listen attentively to what is already sung forth, which can still be perceived in each 

essential happening of world. And in such comportment the philosopher enters the core of what is truly 

at stake in the task he has been given to do. Plato knew of that and spoke of it in his Seventh Letter: 

 

'In no way can it be uttered, as can other things, which one can learn. Rather, from out of a full, co-

existential dwelling with the thing itself - as when a spark, leaping from the fire, flares into light - so it 

happens, suddenly, in the soul, there to grow, alone with itself.' 

―Philosophy, then, is that thinking with which one can start nothing and about which housemaids 

necessarily laugh. Such a definition of philosophy is not a mere joke but is something to think over. We 

shall do well to remember occasionally that by our strolling we can fall into a well whereby we may 

not reach ground for quite some time.‖  

The ultimate business of philosophy is to preserve the force of the most elemental words in which 

Dasein expresses itself, and to keep the common understanding from levelling them off to that 

unintelligibility which functions in turn as a source of pseudo-problems.  

―And so man, as existing transcendence abounding in and surpassing toward possibilities, is a creature 

of distance. Only through the primordial distances he establishes toward all being in his transcendence 

does a true nearness to things flourish in him.‖ 

Everyone is the other, and no one is himself. The they, which supplies the answer to the who of 

everyday Dasein, is the nobody to whom every Da-sein has always already surrendered itself, in 

its being-among-one-another.  

In order to remain silent Dasein must have something to say.  

The domination of the public way in which things have been interpreted has already decided upon even 

the possibilities of being attuned, that is, about the basic way in which Da-sein lets itself be affected by 

the world. The they prescribes that attunement, it determines what and how one "sees."  
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―If knowing is to be possible as a way of determining the nature of the present-at-hand by observing it, 

then there must first be a deficiency in our having-to-do with the world concernfully. When concern 

holds back from any kind of producing, manipulating and the like, it puts itself into what is now the 

sole remaining mode of Being-in, the mode of just tarrying-alongside. In this kind of 'dwelling' as a 

holding-oneself-back from any manipulation or utilization, the perception of the present-at-hand is 

consummated.‖  

―Anyone can achieve their fullest potential, who we are might be predetermined, but the path we follow 

is always of our own choosing. We should never allow our fears or the expectations of others to set the 

frontiers of our destiny. Your destiny can't be changed but, it can be challenged. Every man is born as 

many men and dies as a single one.‖  

―Why are there beings at all instead of nothing? That is the question. Presumably it is not arbitrary 

question, "Why are there beings at all instead of nothing"- this is obviously the first of all questions. Of 

course it is not the first question in the chronological sense [...] And yet, we are each touched once, 

maybe even every now and then, by the concealed power of this question, without properly grasping 

what is happening to us. In great despair, for example, when all weight tends to dwindle away from 

things and the sense of things grows dark, the question looms.‖  

―The possible ranks higher than the actual.‖  

―Making itself intelligible is suicide for philosophy.‖  

―The small are always dependent on the great; they are "small" precisely because they think they are 

independent. The great thinker is one who can hear what is greatest in the work of other "greats" and 

who can transform it in an original manner.‖ 

―Thinking only begins at the point where we have come to know that Reason, glorified for centuries, is 

the most obstinate adversary of thinking.‖ 

―To think is to confine yourself to a single thought that one day stands still like a star in the world's 

sky.‖ 

―The most thought-provoking thing in our thought-provoking time is that we are still not thinking.‖ 

―Man acts as though he were the shaper and master of language, while in fact language remains the 

master of man. ‖  

―Freedom is only to be found where there is burden to be shouldered. In creative achievements this 

burden always represents an imperative and a need that weighs heavily upon man‘s mood, so that he 

comes to be in a mood of melancholy. All creative action resides in a mood of melancholy, whether we 

are clearly aware of the fact or not, whether we speak at length about it or not. All creative action 

resides in a mood of melancholy, but this is not to say that everyone in a melancholy mood is creative.‖ 

―If I take death into my life, acknowledge it, and face it squarely, I will free myself from the anxiety of 

death and the pettiness of life - and only then will I be free to become myself. ‖ 

Death is the possibility of the absolute impossibility of Dasein.  

―Why is love beyond all measure of other human possibilities so rich and such a sweet burden for the 

one who has been struck by it? Because we change ourselves into that which we love, and yet remain 

ourselves. Then we would like to thank the beloved, but find nothing that would do it adequately. We 

can only be thankful to ourselves. Love transforms gratitude into faithfulness to ourselves and into an 

unconditional faith in the Other. Thus love steadily expands its most intimate secret. Closeness here is 
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existence in the greatest distance from the other- the distance that allows nothing to dissolve – but 

rather presents the ―thou‖ in the transparent, but ―incomprehensible‖ revelation of the ―just there‖. That 

the presence of the other breaks into our own life – this is what no feeling can fully encompass. Human 

fate gives itself to human fate, and it is the task of pure love to keep this self-surrender as vital as on the 

first day.‖ 

―In the work of art the truth of an entity has set itself to work. ‗To set‘ means here: to bring to a stand. 

Some particular entity, a pair of peasant shoes, comes in the work to stand in the light of its being. The 

being of the being comes into the steadiness of its shining. The nature of art would then be this: the 

truth of being setting itself to work.‖ 

―The poets are in the vanguard of a changed conception of Being.‖  

Language is the house of the truth of Being. 

The German language speaks Being, while all the others merely speak of Being.  

―To be a poet in a destitute time means: to attend, singing, to the trace of the fugitive gods. This is why 

the poet in the time of the world's night utters the holy.‖  

To dwell is to garden. 

http://en.wikiquote.org/wiki/Martin_Heidegger  

http://www.brainyquote.com/quotes/authors/m/martin_heidegger  

http://www.goodreads.com/author/quotes/6191.Martin_Heidegger  

 

 

 

Heidegger Notes: Helped by ―Heidegger for Beginners‖ by Jeff Collins 

 

Dasein: Being There, Being-in-the-World 

Does not simply occur among other beings. 

In its being this being is concerned about its very being. 117 

Understanding of being is itself a determination of being of Da-sein. 

 

The Ontic and the ontological: Beings and Being. 

 

What there is.... entities, in all their multiplicity, beings.... Ontic 

What they are... the 'existing' of those entities.... Being 

 

Beings (Seiendes) are entities, having characteristics that define or determine them. They are ―that 

which is‖- perhaps ―things‖ in the world, events, relations, processes. They can be studies as the objects 

of science and everyday knowledge. 

 

Being (Sein) denotes the being of these entities, being as such: the fact that they have their existence, 

that they are. This is the proper concern of philosophy.  

 

An ontic statement is about some entity or other. 

http://en.wikiquote.org/wiki/Martin_Heidegger
http://www.brainyquote.com/quotes/authors/m/martin_heidegger
http://www.goodreads.com/author/quotes/6191.Martin_Heidegger
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An ontological statement concerns the being of such entities... 

 

Ontological statements about being is the proper sphere of philosophy. Scientific preoccupation with 

knowledge of beings leads to a forgetting of being. 

 

Being is not a being, not an entity, not a class or entities or a property of them. 

Being and beings have an 'ontological' difference. 

 

Being is not a thing, and it is not simply available to the senses. You can't just go and have a look at it, 

nor listen in on it, to find out what it is doing.  You can't transport it or sell it. Being is highly resistant 

to our usual ways of dealing with and thinking about beings... 

 

Ontology asks about the meaning of beings, since Dasein exists as an understanding of being. 

 

The ontic consists of 'being at hand'. A more primordial relation is 'being to hand'. Contrast theoretical 

thinking with practical thinking. Practice precedes theory. 

 

Existentiell and Existential 

 

―The word existentiell is used to describe an ontic understanding of beings in the world. An existentiell 

understanding addresses the facts about things in the context of the world, in terms of their existence, 

but differs from the ontological understanding that, however vague, is a necessary precondition for 

ontic understanding.‖ wiki 

 

An ―existential understanding is theoretical and ontological in character. Heidegger claims that his 

examination of Dasein is an existential analysis which functions as a hermeneutic, to explicitly 

question Being and to interpret its structure, but Da-sein is not acting authentically until those 

interpretations are realized in Da-sein's ontic life.‖ wiki 

 

The Analytic of Dasein 

 

The being of this being (dasein) is mine. The essence of dasein lies in its existence. It's characteristics 

are not objectively present attributes, not a tree, house, table, but being. Dasein expresses being. 

 

Dasein is always in this or that way. It is related to its ―truest possibility‖. 120 

Dasein is always its possibility. 

Dasein can choose itself, as authentic or inauthentic. 

Dasein defines itself in terms of a possibility which it is and somehow understands in its being. 

 

―Inauthenticity can determine Dasein even in its fullest concretion, when it is busy, excited, interested, 

and capable of pleasure. 120 

 

At the beginning of the analysis of dasein, we find it as it is initially and for the most part, in 

everydayness. This beginning is not nothing but ―a positive phenomenal characteristic.‖ 120 We go in 

and out of everydayness all the time. Heidegger calls this everyday indifference of Dasein averageness. 

However, even in everydayness, ―the structure of existentiality lies a priori.‖ Dasein is concerned with 
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its particular mode of being in relation to everydayness, ―if only in the way of fleeing from it and 

forgetting it.‖ 121 Solomon ―Existentialism‖ 

 

―I became convinced that ―factical life‖ did indeed come first -  that is where entities make their 

appearance, in the first instance before they become objects of theoretical knowledge.‖ 

 

The Who of Dasein 

 

There is no 'self' as the philosophers understand it, IE., as ―self-same in manifold otherness.‖ There is 

no substantial soul or Husselt's transcendental Ego. 

 

―The Transcendental Ego is a fantastic fiction. We need to get to the totality of the subject which 

experiences the world, and not to some bloodless thinking thing which merely theoretically thinks the 

world.‖ 49 Collins 

 

―... the who of everyday Dasein is precisely not I myself...‖ 122 

 

H wants to disclose Dasein in its everydayness. Dasein is not itself (its authentic being in the world) 

initially and for the most part. The 'I' can manifest itself as precisely not itself, that is, as having lost 

itself. 

 

The subject is never given without a world along with it.  

 

The Mitdasein: Being with others. 

 

―Distantiality, averageness, and leveling down...constitute publicness. … Publicness obscures 

everything, and then claims that what has been thus covered is what is familiar and accessible to 

everyone.‖ The ―They‖ disburdens Dasein of its being, and ―accommodates Dasein in its tendency to 

take things easily and make them easy. Everyone is the other, and no one is himself. Everyday ―Dasein 

is the nobody to whom every Dasein has always already surrendered itself, in its being-among-one-

another...‖ 125-6 

 

We encounter others as 'orientated' towards one's own dasein. (Love, hate, anger, etc. etc. directed 

towards oneself).  

――The others‖ does not mean everybody else but me.‖ 123 They are those around me from whom I do 

not, for the most part, differentiate myself. One is ―being-there-to with them‖. I do not view them from 

an objective scientific perspective. I live with them. ―The world is always the one I share with others. 

The world of Dasein is a with-world.‖ 123 

 

―One's own Dasein...is enountered...in being absorbed in the world of taking care of things, being with 

and toward others.‖ In being so absorded in everydayness with others, Dasein is not itself.  

 

Everyday Being One's Self and the They 

 

In the surrounding world, the others ―are what they do.‖ 124 
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One of the existential structures of dasein is constant care. 

 

We discover ourselves in a world with others. This being with others, existentially expressed, has the 

character of distantiality. That is to say, in its everyday being with others, Dasein  ―stands in 

subservience to the others‖ who have ―taken its being away from it. Everyday possibilities are ―at the 

disposal of the whims of others.‖ 

 

What we have is the ―inconspicuous domination by others. Not particular people but ―The They‖ - das 

Man. 

 

The others are those who were already there where you arrived on the scene. 

 

The public surrounding world is always already at hand. When we use public transport or read 

newspapers, ―every other is like the next.‖ 124 

 

Das Man's arena: Inauthenticity 

 

Publicness: identification with the faceless ―public‖ is a letting go of one's being. ―Thus the particular 

Dasein in its everydayness is disburdened by the They‖. 

 

Averageness: mediocrity, leveling down of the possibilities of being. 

 

Gossip / chatter: Everyday speaking of the public world, a speaking of ―average understandibility.‖ 

 

Scribbling: Popular writing, commonly intelligible, in newspapers and popular fiction; writing what 

people want and expect to read; absorbing, distracting, disburdening writing. 

 

Curiosity: For H a desire for new fastions (what das Man is up to) and for vicarious experiences. 

Keeping up with popular culture. 

 

Fallenness: 

 

Temptation: The invitation to be absorbed in the world and to surrender to the Them. 

 

Tranquillization 

 

Entanglement 

 

Contentment: Dasein's restlessness is washed away in the satisfactions of the everyday world; a self-

manufactured, secular ablution of Dasein's complex being. 

 

Alienation: Cutting oneself off from the true, unified self. 

 

Falling is a basic kind of being for Dasein. 
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When Dasein plunges into inauthenticity, this plunge is concealed from it by thinking that interprets 

this as ―getting ahead‖ and ―living concretely.‖ 

 

―The self of everyday Dasein is the 'they-self' which we distinguish from the 'authentic self', the self 

which has explicitly grasped itself.  As the 'they-self', Dasein is dispersed in the they and must first find 

itself. This dispersion characterizes..the kind of being which (exists) as heedful absorption in the world 

nearest encountered.‖ 126 

 

―This tranquillization in inauthentic being...drives one to uninhibited ―busyness. … Entangled being in 

the world is not only tempting and tranquillizing, it is at the same time alienating.‖ 129 

 

Angst: 

 

Is connected with fear. 

Fear as attunement. 

That about which one has Angst is being in the world as such, something indefinite, of nothing which is 

at hand and objectively present. 

Angst discloses the possibility of authentic existence to Dasein, ―its authentic potentiality for being in 

the world...‖ 134 

Angst reveals Dasein's freedom, or potentiality for being free, of choosing and grasping itself. 

―Angst brings Dasein before its being free for...., the authenticity of its being as possibility...‖ 135 

As attunement, angst is a fundamental mode of being in the world. 

Angst individualizes. 

Angst ―brings Dasein in an extreme sense precisely before its world as world, and thus itself before 

itself as being in the world.‖ 135 

 

Care: 

 

Being in the world, Being with others, ready to hand, present at hand, the They world, fallenness, 

thrownness and projected possibilities. Care unifies Dasein. 

 

It is in ―care‖ that Dasein brings together its... 

Possibility,  its projections, its projects. Living now projects into the future. Dasein is always ―ahead of 

itself‖. It is never entirely ―all there at this moment‖ because its being encompasses its not-yets as 

projections. 

Thrownness, which ties down possibilities. Dasein is already in the world, dealing with what it receives 

from the past. 

Fallenness, or its binding into the They-world. Dasein is pre-occupied with the world of the present, 

dealing with its concerns as they arise, in the particularized nows of the ready to hand and the Them-

world. 

Time and temporality. Dasein has its being in all three temporalities. Time is not lived as clock time. 

 

These things matter to Dasein, and this ―mattering‖ unifies Dasein. 
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Mortality 

 

Death is on the horizon of Dasein's life, a condition in which Dasein is no longer there. 

Dasein is incomplete. 

Dasein's death overcomes this incompleteness: It has not future possibilities on which to project. But 

them  it Is no longer. 

 

H conceives death as one of the possible ways of being. If Dasein is its not-yets, then its death is one of 

them (if a unique one). Its death is something it has to live, a future possibility which is part of its 

present being. Death is a way to be. Usually, any such recognition collapses into fallness. 

 

Dasein flies from death into the everyday Them-world and into euphemistic speakings... Passing on.... 

We all come to it....Into the elaborated formalities of funerals, monuments, etc.  

 

In doing this, Dasein avoid the totality of its own life, its own being. 

 

 

Authentic being in the world: 

 

Attuned understanding. 

Understanding itself is a potentiality for being which must become free solely in one's ownmost 

Dasein. 

―... authentic existence... is existentially only a modified grasp of everydayness.‖ 131 

―the being of disclosedness is constituted in attunement, understanding and discourse.. 

Authentic being toward death cannot evade it or cover it over in flight, or reinterpret it in the common 

sense of the They. 

 

―Death is the ownmost possibility of Dasein.... here...it is torn away from the they..‖ 145 

 

Mood brings Dasein before the thrownness of its 'that it is there.‖ 

 

Being towards death is essentially angst. 

 

The Fundametnal Question of Metaphysics  

 

H thinks that the attempt to ―ground‖ being in Substance was an evasion of the questions of being. 

They are merely 'Onto-theologies‖ 

 

Why is there something rather than nothing? 

 

Many men never encounter this questin. 

 

There is a hidden power in this question that looms in moments of great despair. 
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This question is never first in point of time, but first in regard to rank, the deepest, the most 

fundamental. 

 

Philosophical questioning is necessarily untimely. It can never find an echo in the present. A 

fashionable philosophy is either no philosophy at all or has been misinterpreted. Philosophy cannot be 

directly learned, and it cannot be ―directly applied, or judged by its usefulness in the manner of 

economic or professional knowledge... But what is useless can still be a force... Consequently, there is 

not way of determining once and for all what the task of philosophy is.‖ 148 

 

Philosophy is one of the few autonomous creative possibilities of man's historical being there. 

 

H thinks there are two misinterpretations of philosophy currently in vogue. The first asks too much of 

philosophy, the second distorts its function. The first wants philosophy to provide ultimate foundations 

for the world. The second insists that philosophy is a cultural force, supplying a systematic view of 

what is, or supplying a chart of the various possible views. Philosophy is the helpmate of science and is 

to promote the practical and technical business of culture. 

 

However, philosophy is always the concern of the few: the creators. Philosophy makes things more 

difficult, not easier. The authentic function of philosophy is to challenge historical being there... 

 

Misinterpretations are created and abetted by professors of philosophy themselves, who say they 

transmit a certain knowledge of philosophy of the past, as part of a general education. At best this is 

just a technique of philosophy. 

 

You often hear:  ―Philosophy leads to nothing.‖ ―You can't do anything with philosophy‖ This is true 

from a utilitarian position. It is only wrong to think this is the last word. Might not philosophy do 

something with us? 

 

―A philosopher is a man who never ceases to experience, see, hear, suspect, hope, and dream 

extraordinary things...‖ 150 

 

Philosophy is not required by daily life. No requirement forces us to it. Philosophical questioning is an 

entirely voluntary ―living amid ice and mountain heights. To philosophize...is an extra-ordinary inquiry 

into the extra-ordinary.‖ 150 

 

Discourse on Thinking 

 

We are growing thought-poor because we take in everything in the quickest and easiest way, only to 

forget it just a quickly. 

 

However, we can become thought-poor only because we have the potentiality to be thought-rich. At its 

core, Dasein has the capacity to think: has ―spirit and reason‖ and is destined to think. We can only lose 

what we already possess. ―Man today is in flight from thinking.‖ 151 
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Authentic thinking is not mere calculation. Calculative thinking is not meditative thinking. We need 

both kinds.  Contemporary man is in flight from meditative thinking, which is ―above‖ the reach or 

ordinary understanding. 

 

Meditative thinking demands practice, effort and delicate care. It must also ―bide its time, to awasit as 

does the farmer, whether the seed will come up and ripen. 

 

Anyone can follow the path of meditative thinking because man is a meditating being, which does not 

mean high-flown. ―It is enough if we dwell on what lies close and meditate on what is closest; upon 

that which concerns us here and now...‖ 152 


